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Translator’s Introduction 


In the Name of Allah, the Beneficent, the Merciful. And may the praise of 
Allah in the highest assembly of the angels and safety and security be upon 
His Servant and Messenger Muhammad (SallAllahu Alaihi wa Sallam). 


Indeed, dealing with sickness - of ourselves or others - the approach of death 
and death itself is from among the most impottant affairs that every one of 
us must give attention to. No human being will be free from at least one or 
mote of these affairs. Even if it was decreed by Allah that a human being 
neither became sick, nor experienced someone dear to him becoming sick - 
then, at least, every one of us must experience death. 


Allah, the Most High, declares emphatically: 
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‘Everyone shall taste death. And only on the Day of Resurrection shall you 
be paid your wages in full. And whoever is removed away from the Fire 
and admitted to Paradise, he indeed is successful. The life of this world is 
only the enjoyment of deception (a deceiving thing).' [Qur'an, 3:185] 


Hence, the Messenger of Allah (SallAllahu Alaihi wa Sallam) reminded us 
of the necessity to prepare for death. 


On the authority of al-Bara', (RadiyAllahu “an-hu) who said: We were with 
the Messenger of Allah (SallAllahu Alaihi wa Sallam) on the occasion of a 
funeral. So, he sat at the edge of the grave and shed tears until the soil (of 
the ground) become moistened. Then, he said: O my brothers! Prepare 
yourselves for the likes of this (i.e. the inevitable death). [Saheeh Ibn 
Majah, no. 3402/4270. Imam al-Albanee (Rahimahullah) said that it is 
Hasan (good, acceptable). See: as-Saheehah, no. 1751] 


Please consider the following points: 


The Bounties for Which Gratitude is not Shown 


The Prophet (SallAllahu Alaihi wa Sallam) said, “There are two bounties 
which most people lose out on: good health and spare time.” [Saheeh 
Al-Bukharee] 


Health is one of the greatest bounties that Allah has bestowed on us. Yet, 
most people do not recognize and/or appreciate it except for those who 
fall ill. | 


Similarly, how many blessing have we neglected and how many blessings 
have we fallen short in regard to the obligation of being grateful for them? 
The greatest of these blessings and the most magnificent of them being the 
blessing of true Ewan and right guidance. 


Bewate of Having Bad Thoughts About Allah 


Bewate of having bad thoughts about Allah, and becoming angry and 
impatient due to sickness or the death of a loved one. The Messenget of 
Allah (SallAllahu Alaihi wa Sallam) said, “Verily, Allah the Mighty and 
Majestic says, ‘I am as my servant thinks of Me. If he thinks good of 
Me, then he will have good. If he thinks evil of Me, then that is what 
he will get." [Saheeh Ibn Hibban, See: As- Sabeehah, no. 1663] 


Being Tested Is the Sign of Allah's Love 


It has been narrated from Anas bin Malik (RadiyAllahu ‘an-hu) that the 
Messenger of Allah (SallAllahu Alaihi wa Sallam) said, “Verily, the 
greatness of the reward is in accordance with the greatness of the 
test. Verily, if Allah loves a people He tests them. So whoever is 
pleased (with what He has decreed), then he will have (His) good 
pleasure (as his reward), and whoever is displeased (with what He 
has decreed), then he will have (His) displeasure (as his reward)." 
[At-Tirmidhee] 


Being Tested is the Path to Paradise 
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“And certainly, We shall test you with something of fear, hunget, 
loss of wealth, lives and fruits, but give glad tidings to those who are 
patient. Who, when afflicted with calamity, say: “Truly, to Allah we 
belong, and truly, to Him we shall return. They are those on whom 
are the Salawat (i.e. who are blessed and will be forgiven) from their 
Lord, and (they are those who) receive His Mercy, and it is they who 
are the guided ones.” (Qur'an, 2:155-157] 


It has been narrated from Ibn Mas'ood (RadiyAllahu 'an-hu) that the 
Messenger of Allah (SallAllahu Alaihi wa Sallam) said, “There is no 
Muslim who is afflicted by some harm, whether it is sickness or other 
than it, except that Allah causes some of his sins to fall away because 
of it, just like the leaves of a tree fall." [Saheeh Muslim] 


Ease Will Definitely Come After Difficulty 


This is the Sunnah (Way) of Allah with His creation. He has not made any 
difficulty except that He has given ease after it. Allah says, 


SIN! 26 ) 
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“So verily, with hardship comes relief, 
vetily with hardship comes relief.” (Qur'an, 94:5-6) 


The Continued Reward 


Abu Musa Al-Ash'aree (RadiyAllahu ‘an-hu) narrated that the Messenger of 
Allah (SallAllahu Alaihi wa Sallam) said, “If the servant (of Allah) 
becomes Ill or travels, Allah the Most High writes for him the same 
reward for what he used to do when he was healthy and at home (i.e. 
not traveling).” [Saheeh Al-Bukharee] 
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For Every Illness There is a Cure 


It is narrated from Abu Hurairah (RadiyAllahu “an-hu) that the Messenger 
of Allah (SallAllahu Alaihi wa Sallam) said, “Allah has not sent down any 
disease, except that He also sent down its cure.” [al-Bukharee and 
Muslim] 


Howevet, the cure — by the permission of Allah — must be accompanied by 
certain matters: 


From them is that the person must have trust in Allah, seek refuge in Him, 
and have good thinking/expectation concerning Him. Prophet Ibraheem 
(Alaihis-Salam) declared with strong conviction, 
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“And when I am sick He (Allah) cures me.” (Qur'an, 26:80) 


From those matters that should accompany the cure is the person's use of 
prayers (ar-Ruqyah) that have been sanctioned in the Qur'an and the 
Sunnah. Allah says: | 
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“And We send down from the Quran that which is a cure and a 
mercy for the believers." (Qur'an, 17:82) 


Therefore, one must sttive to use supplications for oneself from the Qur'an 
and that which has been reported in the Prophet's (SallAllahu Alaihi wa. 
Sallam) Sunnah. This is of the most beneficial means of removing illness 
and suffering. | 


Examples of this are the recitation of Soorah Al-Fatihah, Soorah Al-Baqarah, 
Soorah Al-Ikhlas, Soorah Al-Falaq, Soorah An-Nas and other Soorahs of the 
Qur'an, as all of the Qur'an is a healing and a mercy. 


! See: Ruqyah at page 19, footnote no. 21. 
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It is also natrated from ‘A’ishah (RadiyAllahu ‘an-ha) that the Prophet 
(SallAllahu Alaihi wa Sallam) used to visit some of his family who were ill 
and he would wipe his right hand on them while saying, “Oh Allah! Lord 
of the people! Remove the affliction and grant healing. For You are 
the One Who cutes and there is no cute except for Your cure. It is a 
cure that leaves behind no sickness.” [al-Bukharee and Muslim] 


However, these supplications and prayers require a humble heart, true humility 


and sincere conviction. 


You should also seek help through ritual prayer (45-Sa/ah). Allah says: 


“And seek help (from Allah) with patience and prayer (As-Sal4h)...” 
| (Qur'an, 2:45] 


You should also give more charity. It is narrated from Abu Umamah 
(RadiyAllahu “an-hu) that the Prophet (SallAllahu Alaihi wa Sallam) said, 
“Treat your sick by giving charity.” [Saheeh Al- Jami of Al-Albanee, no. 
3358] 


You should only treat your illness with those things that have been 
reported (in the Qur'an and Sunnah) to contain cures. Examples of this are 
honey, black seed, ZamZam water and cupping (blood-letting). 


You should treat your illness with that which Allah has permitted of the 
lawful medicines, since seeking cure in medicines that ate forbidden has 


been prohibited. 


The Messenger of Allah (SallAllahu Alaihi wa Sallam) said, “Verily Allah 
has sent down sickness and cure, and He has made a cure for every 
sickness. Therefore, treat your sicknesses, but do not treat your 
sicknesses with that which is forbidden.” (Abu Dawood) 


The Contents of this Book 


The book before you - though small in size - covers a numbet of topics of 
great importance, all of which are related to sickness and death, including 
the following: 


What is to be said Zo the sick person and in the presence of a dying person; 
what is to be said by the dying person and what is incumbent upon the dying 
person to give cate to and take notice of; what is to be said in the prayer for 
the deceased (i.e. the Janazah Salah) and what is to be said at the time of 
burying the deceased and after it; in addition to what is said to the near 
relatives at the time of offering condolences to them and what is to be said 
at the time of visiting the graves. 


Finally, we have attached two very important appendices full of beneficial 
advice, instruction and guidelines related to: 1. a/-Waseeyah (i.e. the Will’) 
which every living, responsible, Muslim is in dire need of, and 2. From the 
Fatawa of Imam al-Albanee (Rahimahullah): The manner of instructing the 
dying person to recite the Shahadah (Talqeen). | 


The Explanation 


It is our sincere hope that the contents of this book wil help and 
encourage a believer to become more conscious of - and more attentive to - his 
ot het behavior while visiting the sick and dying, performing the Janazah 
prayers and visiting the graves. | | 


This small guide to etiquettes and supplications related to sickness and 
death is taken from 'Fiqh al-Ad'iyah wal-Adhkar' (Understanding the 
Words of Supplication and Remembrance? by Shaykh Abdur-Razzaq ibn 
Abdul-Muhsin al-Badr (may Allah protect and preserve him and his father). 


Memorization 


The Arabic text, followed by its transliteration, has been included to 
facilitate the memorization of each of the supplications contained in this 
book. It is hoped that whoever recites these supplications, with reflection 
and contemplation upon their meanings, and belief in their truthfulness in 


2 Chapters 158 - 161, Fiqh al-Ad’iyah wal-Adhkar, pgs. 224 — 244. 
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his/her heart, will be responded to by Allah, as-Samee’ al-Mujeeb (The One 
Who Hears and Responds) and will also earn a great reward and the pleasure 
of their Lord! | | | š | 


May Allah, the Most High, reward generously everyone who contributed to 
this project, those who reviewed it or typed it, made possible its printing and 
distribution, or helped in any way. I am particularly grateful to my wife and 
children, my brother Abdul-Latif and nieces Batlah, Huda and Sumiyya, as 
well as my close friends Amjad Khan, Muhammad Shamil, Abu Hudhaifah, 
Niaz Kazi, Zakee Muwwakkil and Muhammad Rashid [among many 
others] without whose consistent support and assistance - after Allah, the 
Most High - this work may not have been completed. 


Abu Muhammad (A.R. Shakir) - 
24th Rajab 1439 A.H. 


(10 April 2018 C.E.) 
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What Is To Be Said To The Sick Person 


Indeed, Islam has come with the encouragement of paying attention to the 
rights of the sick, as well as the regular visiting of the sick, supplicating that 
he be cured and granted well-being, along with clarification of the types of 
supplications that are best to be recited at the time of visiting the sick. 


All of this care and attention, commitment and supplicating springs from 
the fact that the condition of the true believers is as though they are one 
soul (i.e. as though they are all members of one body, sharing hopes and 
pains|. Hence, that which brings Joy to one of them, brings Joy to them all. 
And what causes pain to one of them, causes pain to them all. - 


In the two Sabeehs (i.e. Saheeh al-Bukharee and Saheeh Muslim), on the 
authority of an-Nu'man ibn Basheer (RadiyAllahu “an-huma), who said that 
the Messenger of Allah (SallAllahu Alaihi wa Sallam) said: "The likeness of 
the believers in their love for one another, their mercy towards one another 
and the compassion and sympathy towards one another is like the example 
of one body [i.e. like they are parts of the same body]. When one member 
or part of the body experiences pain, the remaining parts of the body share 
in that pain, through sleeplessness and fever.? 


In a narration in Saheeh Muslim, it has: "The Muslims ate like one man, 
if/when his eye is in pain, his whole being is in pain; and if/when his head 
is in pain, his whole being is in pain.“ 


For this reason, visiting the sick has been legislated (in Islam), for the 
comfort and consolation of the sick and to ease the (difficulty of the) affair 
upon them. And this has been made one of their rights. 


In Saheeh Muslim, on the authority of Abu Hurairah (RadiyAllahu 'an-hu), 


that the Prophet (SallAllahu Alaihi wa Sallam) said: "The rights of a Muslim 
upon a Muslim are six: When you meet him, greet him (saying: 'As-Salamu 


3 Saheeh al-Bukhatree, no. 6011, and Saheeh Muslim, no. 2586. 
^ Saheeh Muslim, no. 2586. 
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Alaikum'|; when he makes an invitation to you, accept it; when he asks you 
for sincere advice, give him sincere advice; when he sneezes and then 
ptaises Allah, supplicate for him that Allah have mercy upon him; and 
when he falls ill, visit him; and when he dies, follow his funeral 
procession.  . 


Many textual evidences have come to us clarifying the virtue and excellence 
of visiting the sick, as well as the magnificence of its reward with Allah. 


Imam Muslim has recorded in his Saheeh (authentic collection of 
Hadeeth), on the authority of Thawban (RadiyAllahu ‘an-hu), the freed- 
slave of the Messenger of Allah (SallAllahu Alaihi wa Sallam), who said: the 
Messenger of Allah (SallAllahu Alaihi wa Sallam) said: "The one who visits 
the sick person will be in gardens of paradise, until he returns (from the 


visit).'é 


In another narration, the Prophet (SallAllahu Alaihi wa Sallam), said: 
Whoevet visits a sick person will remain in the Khurfah of paradise.' It was 
said: O Messenger of Allah (SallAllahu Alaihi wa Sallam)! What is the 
Khurfah of paradise? He (SallAllahu Alaihi wa Sallam) said: 'Its fruits." - 


lhis means that the one who visits the sick will be in the gardens of 
paradise, taking from it whatever he wills, and harvesting from it whatever 
he desires. 


At-Tirmidhee has reported from Abu Hurairah (RadiyAllahu “an-hu) that 
he said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 
‘Whoever visits a sick person or visits a brother of his for the sake of Allah, 
will have a caller call out to him (saying): (May Allah) cause yoz to be good 
and make your efforts good, and grant you a high station in paradise.? And 
the Abaadeeth (narrations) concerning this matter are plentiful. 


It is commendable for a Muslim when visiting a sick person to put him at 
ease, make him feel like his situation is not so bad, temind him of the 


? Saheeh Muslim, no. 2162. 
6 Saheeh Muslim, no. 2568 (39). 
7 Saheeh Muslim, no. 2568 (42). 
8 Sunan at-Tirmidhee, no. 1931. Al-Albanee (Rahimahullah) declared it to be Hasan 
(good, reliable) in: 'Sabeeh at-Targheeb’, no. 3474. 
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reward of Allah and that the sickness is a means of expiation of sins for 
him as well as a purification. 


In Saheeh al-Bukharee, on the authority of Ibn 'Abbas (RadiyAllahu “an- 
huma): who said: the Prophet (SallAllahu Alaihi wa Sallam) entered upon a 
bedouin to visit him due to his sickness. The narrator said: Whenever the 
Prophet (SallAllahu Alaihi wa Sallam) entered upon a sick person to visit 
him, he would say: 


° 
£ 
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La Ba's(a), Tahoor(un), In Sha Allah. 


'[This sickness is] not harmful. Rather, it is a means of purification, 
if Allah Wills.' 


The sick bedouin responded saying: You said that it is a means of 
purification! No way! Rathet, it is a fevet boiling up inside an old man, 
causing him to visit the graves (ie. causing his death). The Prophet 
(SallAllahu Alaihi wa Sallam) said: "Then, yes (it is as you say).? 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): '... it is a means 
of purification, if Allah Wills... - means: If 7s a means of purification for 
you from your sins, i.e. that which purifies you from (the evil effects or 
consequences of) your sins.10- 


In the Sunan of al-Imam Abu Dawood, on the authority of Umm al-'Alà 
(RadiyAllahu ‘an-ha), who said: The Messenger of Allah (SallAllahu Alaihi 
wa Sallam) visited me while I was ill. So, he said: 'Accept the good tidings, 
O Umm al-'Ala! Indeed, the sickness experienced by a Muslim is the means 
by which Allah removes one's sins, in the same way that fire removes 
impurities from gold and silver.!! 


? Saheeh al-Bukharee, no. 5656. 
10 Here the author explains this expression from a grammatical perspective, stating that 
the word 'Tahoor (a means of purification) is the DR of the sentence, wherein its 
subject 'Huwa' (It is) has been omitted. 
11 Sunan Abu Dawood, no. 2688. Al-Albanee (Rahimahullah) declared it to be $ ae 
(authentic) in: 'Sabeeh at-Targheeb', no. 3438. 
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In the Saheeh of Muslim, on the authority of Jabir ibn Abdullah 
(RadiyAllahu “an-huma), who said that the Messenger of Allah (SallAllahu 
Alaihi wa Sallam) entered upon Umm as-Sa'ib or Umm al-Musayyib 
(RadiyAllahu “an-ha) and said: 'What has befallen you, O Umm as-Sa'ib or 
Umm al-Musayyib, causing you to tremble or shiver?' She said: (Tt is from) 
fever. May Allah not bless it! He (SallAllahu Alaihi wa Sallam) said: 'Do not 
curse the fever. Indeed, it removes the sins of the children of Adam, just as 
the bellows (of the blacksmith) removes the impurities of iron.'!? 


Al-Bukharee has reported in 'a/Adab al-Mufrad’, on the authority of Sa'eed 
ibn Wahab, who said: I was with Salman (RadiyAllahu ‘an-hu), while 
visiting a sick person in Kindah. So, when he entered upon (the sick 
person), he (Salman) said: "Accept the good tidings, for indeed the sickness 
experienced by a believer is made by Allah to be a Kaffarah (a means of 
expiation of his sins) as well as a Musta'tiban (cause of reflection upon one's 
errors and mistakes). [On the other hand], the sickness experienced by the 
cotrupt, sinful person is like the camel whose feet have been tied down by 
its owner and then let loose, while it does not know why it has been tied 


down or why it has been set free?" 


So, he (Salman) gave him the glad tidings and reminded him that the 
calamities which befall the believer in his body are all means of expiation 
for his sins. This is like that which is in the two Sabeebs (i.e. Saheeh al- 
Bukharee and Sabeeh Muslim), on the authority of Abu Hurairah 
(RadiyAllahu ‘an-hu), from the Prophet (SallAllahu Alaihi wa Sallam) who 
said: "The Muslim is not afflicted with fatigue (nasab), nor sickness (wasab), 
not worry (Dam), not grief (buzz), nor any kind of hurt or harm (adba), nor 
severe distress (ghamm), not even the prick of a thorn - except that Allah 
will expiate his sins due to it (i.e. any of the above mentioned matters)."!4 


As for the statement of Salman (RadiyAllahu ‘an-hu): '...and a 
Musta'tiban...' means that - in his sickness - it will be made possible for 
him to be reminded of his sins, and come to know his mistakes and 


12 Saheeh Muslim, no. 2575. 

15 gl-Adab al-Mufrad, no. 493. Al-Albanee (Rahimahullah) declared it to be Saheeh 
(authentic) in: 'Saheeh al-Adab’, no. 379. 

14 Saheeh al-Bukhatree, no. 5642, and Saheeh Muslim, no. 2573. 
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shortcomings to an extent that would not be made possible for him during 
his state of good health and well-being. 


At this point, his sickness will be a cause of reprimanding himself for his 
shortcomings and pushing him to retreat from his wrongdoings and 
seeking the good pleasure (of Allah). This is relative to the believer. 


As for the corrupt sinful person, his affair - when he becomes sick - is like 
the affair of the camel whose feet has been tied up with a rope by its owner 
and then let loose. So, he does not know why he has been tied down or why 
he has been set free. Hence, he continues in his sin and error, going to the 
extremes in his sin and corruption, without there being any /esson for him in 
his sickness, nor does his sickness become a cause of admonishment for him. 


And it is incumbent upon the one who intends to visit a sick person that he 
chooses the approptiate or suitable time for his visit. The reason for this is 
because the objective of the visit is to bring comfort to the sick person and 
soothe his heart - not to make difficulty for him. | 


For this same reason, it is upon the visitor to avoid lengthening the 
duration of his stay and sitting with the patient, unless the patient himself 
desires him to stay and there is a benefit in his sitting (for a long time), and 
that it be in the interest of the patient to do so. 


It is from the Sunnah that the visitor sits at the head of the sick person. It is 
recorded in 'al-Adab al-Mufrad! by al-Bukharee (Rahimahullah), on the 
authority of Ibn 'Abbas (RadiyAllahu ‘an-huma), that he said: Whenever 
the Messenger of Allah (SallAllahu Alaihi wa Sallam) would visit a sick 


person, he would sit at his head. Then, he would say seven times: 


iss of NN PA dl Jt 


As-'a-lul-lahal-'Adheem(a), Rabbal-'Ar-shil-'A-dheem(i), an —yash-fi-yak(a). 


I ask Allah, the Supreme, Lord of the Magnificent Throne, 
to make you well. (To be recited seven times) 


Í 
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So, if his appointed term (of life) is going to be delayed, he will be cured 
from his sickness.!^ 


From the Sunnah is that the visitor places his hand upon the body of the 
patient at the time when he intends to supplicate for him. 


In the two Saheehs (i.e. Saheeh al-Bukharee and Saheeh Muslim), it is - 
tecotded that when the Prophet (SallAllahu Alaihi wa Sallam) visited Sa'd 
iba Abi Waqqas (RadiyAllahu 'an-huma), he placed his hand on his 
forehead, then wiped his hand over his face and his stomach. Then, the 
Prophet (SallAllahu Alaihi wa Sallam) said: 


z ° oie 
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Allahum-ma-sh-fi Sa'd(an) 
O Allah! Cure Sa'd.16 


In placing the hand upon the sick person is a means of putting him at ease, 
a means of coming to know the severity of his sickness or mildness of it, 


and gentleness towards him. 


Additionally, it is incumbent upon the visitor to advise the sick person that 
he supplicate (for himself), and that he (i.e. the visitor) not say in the 
presence of the sick person anything except that which is good. 


In the Saheeh of Muslim, on the authority of Umm Salamah (Radiy Allahu 
. “an-ha), that she said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) 
said: 'If you are in the presence of the sick or deceased, then you must say 
that which is good (khair, for indeed the angels say Ameen to whatever you 
say (i.e. they ask that your supplication be accepted). 7 


Likewise, it is incumbent upon the visitor to select the supplication which 
is most comprehensive, and to eagerly seek out those supplications which 
have been transmitted from the Prophet (SallAllahu Alaihi wa Sallam), 


15 aJ Adab al-Mufrad, no. 536. Al-Albanee (Rahimahullah) declared it to be Saheeh - 
(authentic) in: 'Saheeh al Ada, no. 416. 
16 Saheeh al-Bukharee, no. 5659, and Saheeh Muslim, no. 1628. 
17 Saheeh Muslim, no. 919. 
17 


since these are blessed supplications which encompass all good, and which 
are free from mistakes or errors. 


For example, he may say: 


God abs £ ZU 
Allahum-ma-sh-fi fulan(an) 
O Allah! Cure So-and-So. 


Or he might say: 


° 
£ 


¿Uy | jab os Y 


La Ba's(a), Tahoor(un), In Sha Allah. 
'[This is] not harmful. Rather, it is a means of purification, if Allah Wills.'18 


Or he might recite seven times: 
°: de P LR á z at 2. Af, 
VESTRAE ce desi Z3 ey d aul UI 


As-'a-lul-lahal-'Adheem(a), Rabbal-'Ar-shil- A-dheem(), an —yash-fi-yak(a). 
I ask Allah, the Supreme, Lord of the Magnificent Throne, 


to make you well.!? 


Or he might say: 


6 TI 


n ¿° 9 r ° á 
6 BLE C Í ans A Cast c l S; 


< a a. S pasi au Mm 
Vio jG Y +ú Ages | + Y 


Allahum-ma Rab-ban-Nas(i), Adh-hibil-Ba-‘s(a), Ish-fi-hi, Anta-sh-Shi-fee, 
La Shi-fa-’a il-la Shi-fa-’u-k(a), Shi-fa-'an La Yu-gha-di-ru saqama(n). 


18 Saheeh al-Bukharee, no. 3616, 5656. The Hadeeth related to this supplication is 
mentioned in the beginning of this chapter. 
1? Sunan at-Tirmidhee, no. 2083; Sunan Abi Dawood, no. 3106. al-Albanee declared it 
to be Saheeh (authentic) in Saheeh al-Jami' as-Sagheer, no. 5766. 
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Oh Allah! Lord of the people! Remove the affliction and cure him. You are 
the One Who cures and there is no cure except Your cure, a cure that 
leaves behind no sickness.” 


The Abddeeth (narrations) concerning this have preceded. 


Otherwise, the visitor may perform ruqyah?! by reciting (over the sick 
person) the 'Opening' chapter of the Qur'an (al-Fatihah), or the three 
chapters of Qur'an known as a-Mu'awwidhat.?? 


The hadeeth of Abu Sa'eed al-Khudree (RadiyAllahu ‘an-hu)?3 and the 
hadeeth of 'A'ishah (RadiyAllahu *an-ha)?* concerning this have preceded. 


20 Saheeh al-Bukharee, no. 5743. 

21 Ruqyah is a legislated means of seeking a cure, through recitations of Qur'an or 
words authentically reported from the Messenger of Allah (SallAllahu Alaihi wa 
Sallam). 

22 Soorah an-Nas (no. 114), soorah al-Falaq (no. 113) and soorah al-Ikhlas (no. 112). 

23 On the authority of Abu Sa'eed al-Khudree (RadiyAllahu ‘an-hu): "A group of the 


companions of the Messenger of Allah (SallAllahu Alaihi wa Sallam) proceeded on a 
journey until they dismounted near one of the Arab tribes. They, then, requested them 
(the Arab tribe) to take them in as their guests, but they (the Arab tribe) refused to 
host them. Then, the chief of that tribe was bitten by a snake (or stung by a scorpion) 
and they (his people) made every effort (to cure him), but nothing benefited him. 
Some of them said, "If only you went to that group (of travelers) who have 
dismounted near you |i.e. to ask them for help], and perhaps one of them has 
something useful (as a cure for his sickness)?" They came to them and said, "O 
People! Our leader has been bitten by a snake (or stung by a scorpion) and we have 
made every effort (to cure him), but nothing benefited him. Does anyone of you have 
anything useful (as a cure for his sickness)?" One of them replied, "Yes, by Allah, I 
know how to treat with a ruqyah. But, by Allah, we requested you to take us in as 
guests, but you refused to host us. Hence, I will not treat your patient with a ruqyah 
unless and until you appoint for us something as payment (for treating him)." As a 
result they agreed to give the travelers a flock of sheep. The man went with them (Le. 
the people of the tribe) and started spitting (on the bite) and reciting: 'al-Hamdu lillahi 
Rabbil-'Alameen...' (i.e. the ‘Opening’ chapter of the Qur'an (a/-Fatihah)| until he (i.e. the 
sick leader) got up quickly and started walking as if he had not been sick. Then, the 
people (of the tribe) paid them that which they had agreed upon, and some of them 
(the Prophet's companions) said, "Let us distribute (the sheep)." But the one who 
treated with the ruqyah said, "Do not do that until we go to the Messenger of Allah 
(SallAllahu Alaihi wa Sallam) and mention to him what has happened, and see what he 
will order us to do." So they came to the Messenger of Allah (SallAllahu Alaihi wa 
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One might also perform ruqyah by reciting: 


^ r 7% 2 ^ 2| °` ^ 2 

cdl oe 3 al S FB te LDH ote TIS ye ELST A ty 
4 á ó 
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Bismillahi Arqeek(a), Min kulli shay'in Yu'dheek(a), 
min sharri kulli nafsin aw 'ainin Hasidin, 
Allahu Yash-feek(a), Bismillahi Arqeek(a).25 


In the Name ot Allah I perform ruqyah upon you, from everything which 
harms you, from the evil of every person or envious eye. May Allah cure 
you. In the Name of Allah I perform ruqyah upon you. 


This is the ruqyah which the angel Jzbree/ performed upon the Prophet 
(SallAllahu Alaihi wa Sallam) when he was ill. 


Alternatively, one might say that which is confirmed in the two .Yabeebs (i.e. 
Saheeh al-Bukharee and Saheeh Muslim), on the authority of ' A'ishah 
(Radiy Allahu ‘an-ha), that the Prophet (SallAllahu Alaihi wa Sallam) used to 


say to the sick person: 


G5 VE dn rM px i aa z ih y an Í i55 TIU e 
Bismillahi Turbatu Ardina, Bi Reeqati Ba'dina, Yushfa saqeemuna, 
Bi-Idhni Rabbina. 


Sallam) and mentioned to him (what had happened) and he said, "What has made you 
to know that [the ‘Opening’ chapter of the Qur'an (al-Fatibah))| is a ruqyah?! You have 
done the right thing. Divide (i.e. the flock of sheep) and assign for me a share with 
you." Saheeh al-Bukharee, no. 5749, and Saheeh Muslim, no. 2201. 


24 On the authority of 'A'ishah (RadiyAllahu ‘an-ha), that whenever the Messenger of 
Allah GallAllahu Alaihi wa Sallam) was sick he would recite over himself the three 
chapters of the Qur'an known as a-Mu'awwidhāt, and blow (over his palms). So, when 
his pain became severe, I (i.e. 'A'ishah (RadiyAllahu ‘an-ha)], used to recite these 
. chapters ovet him and wipe (over him) with his own hands, hoping for the blessings 
of his hands (SallAllahu Alaihi wa Sallam). Saheeh al-Bukharee, no. 5016, and Saheeh 
Muslim, no. 2192. 

25 Saheeh Muslim, no. 2186. 
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In the Name of Allah, with the surface soil of our land, (mixed) with the 
spittle (from the mouth) of one of us, our sick is healed, by the permission 
of our Rabb (Lord and Creator).26 


It is upon those who have good health - upon seeing those who ate sick - 
to let it be an admonition and a lesson (for him), and that he praise Allah 
tor the blessing of good health and well-being, and that he ask Allah, the 
One Free From All Imperfections, for protection [from every harm and 
evil]. 


We ask Allah, the Generous, that He cure out sick, and all those who are 
sick from among the Muslims; and that He decree for all of us good health, 
safety and well-being. Indeed, He is the One Who Hears and Responds [to 
out supplications]. 


26 Saheeh al-Bukharee, no. 5745, and Saheeh Muslim, no. 2194. 
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What Is To Be Said In The Presence Of A Dying Person 


Discussion has preceded concerning a number of the etiquettes connected 
to visiting the sick and the supplications which are commendable to be said 
at the time of visiting a sick person. 


The discussion here will concern what should be Joge and said in the 
presence of one who is approaching death, as well as what should be said 
by the one who is near death. 


The most important thing here is supplicating for the dying person, and 
that one does not say anything in his presence except that which is good 
(khair). 


In the Saheeh of Muslim, on the authority of Umm Salamah (RadtyAllahu 
‘an-ha), she said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 
'If you visit a sick person ot a dying person, then say to him that which is 
good (khair, for indeed the angels say 'Ameen' to what you (all) are saying 
(i.e. the angels ask that your supplications be answered by Allah).'2’ 


Likewise, one must be eager in encouraging/instructing the dying person to 
recite the statement of Tawheed, i.e. 'La ilaha illAllah (there is nothing 
worthy of worship except Allah), so that these will be his final words in this 
worldly life.28 


On the authority of Abu Sa'eed al-Khudree (RadiyAllahu ‘an-hu), who said: 
The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 
'Encourage/Instruct your dying to recite: 'La ¿aba ZLA/Ab (there is nothing 
worthy of worship except Allah).' [Reported by Muslim]? | 


2? Saheeh Muslim, no. 919. 
28 See: Appendix IL, page 73. 
29 Saheeh Muslim, no. 916 
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The intended meaning of the Prophet's (SallAllahu Alaihi wa Sallam) 
statement: "your dying', is any one of you who is approaching death, not the 
one who has actually died. | 


And on the authority of Mu'adh ibn Jabal (RadiyAllahu ‘an-hu), who said: 
The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: "Whoever dies 
with his final words being: La ¿aba Allah (there is nothing worthy of 
worship except Allah), will enter paradise (a/Jannah).' [Reported by Abu 
 Dawood]? 


And on the authority of 'Uthman ibn 'Affan (RadiyAllahu ‘an-hu), who 
said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: Whoever 
dies while knowing that there is nothing which deserves to be worshiped 
except Allah, will enter paradise (a/-Jannab).' [Reported by Muslim]?! 


It has been confirmed in the "Mzszad' of Imam Ahmad, from the Hadeeth of 
Anas (RadiyAllahu ‘an-hu): That the Messenger of Allah (SallAllahu Alaihi 
wa Sallam) visited a (sick) man from the Ansar, and said to him: 'O Khal 
(maternal uncle)! Say: 'La tha i/LA//Ab (there is nothing worthy of worship 
except Allah) The man said: Am I a Kha/ (maternal uncle) or 54s 
(paternal uncle)? So, the Prophet (SallAllahu Alaihi wa Sallam) responded, 
saying: Rather, you ate a K/a/ (maternal uncle). The man then said: So, it 
will be good for me that I say: 'L a ¿aba Allah (there is nothing worthy of 
worship except Allah)? Thereupon, the Prophet (SallAllahu Alaihi wa 
Sallam) said: Yes!'32 


And from the interesting things reported concerning this topic, is the story 
of the Imam, the Mubadditb (scholar of Hadeeth), Abu Zut'ah ar-Razee 
(Rahimahullah) just before he died. It is a confirmed story, reported by 
more than one of the People of Knowledge?, from Abu 'Abdullah 
Muhammad ibn Muslim al-Badee, who said: 


9? Sunan Abu Dawood, no. 3116. Al-Albanee (Rahimahullah) declared it to be Saheeh 
(authentic) in: 'Saheeh al-Jami’ as-Sagheer', no. 6479. 
31 Saheeh Muslim, no. 26. 
32 Musnad of Ahmad, 3/154. al-Haithamee, in 'al- -Majma', 5/305: 'and its narrators are 
Rijal as-Sabeeb, i.e. narrators in the chains of narration of al-Bukharee or Muslim. 
55 It is reported by Ibnu-l-Bana in 'Fad/ at-Tahleel wa Thawabuhu al-Jazeel', pages 80, 81. 
Also, a summarized version of the story is narrated by Abdur-Rahman ibn Abi Hatim 
in his book: 'z/Jarb wat-Ta'deel, 1/345, 346. 
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I came with Abu Hatim Muhammad ibn Idrees to Abu Zut'ah 'Ubaidullah 
ibn Abdul-Kareem ar-Razee, while he was in the agony of death (zz). So, 
I said to Abu Hatim: Come (over) so that we can instruct him to say the 
Shahadah (i.e. 'La ilaha ilLAllab). Abu Hatim said: Indeed, I am too shy in the 
» presence of Abu Zur'ah to instruct zz to recite the Shahadah. But, rather 
you come so that we (together) can review the Hadeeth [saying of the 
Prophet (SallAllahu Alaihi wa Sallam) related to the matter], in hope that if 
he hears it (being recited by us) he will say it. 


Muhammad ibn Muslim said: So, I began, and I said: Abu ' Asim an-Nabeel 
natrated to us, saying: 'Abdul-Hameed ibn Ja'far narrated to us...then the 
Hadeeth caused me to tremble, until it was as though I had never heard it 
ot read it. 


At this, Abu Hatim began (i.e. to recite the Hadeeth) saying: Muhammad 
ibn Bashshar narrated to us, saying: Abu 'Asim an-Nabeel natrated to us, 
from 'Abdul-Hameed ibn Ja'far...and then the Hadeeth caused him to 
tremble, until it was as though he had never heard it or read it. 


At this point, Abu Zur'ah began (to recite the Hadeeth) [while he was in 
the agony of death (naz^], saying: Muhammad ibn Bashshar narrated to us, 
saying: Abu 'Asim an-Nabeel narrated to us, saying: 'Abdul-Hameed ibn 
Ja'far narrated to us, from Salih ibn Abee 'Areeb, from Katheer ibn 
| Murrah, from Mu'àdh ibn Jabal (RadiyAllahu ‘an-hu), who said: the 
Messenger of Allah (SallAllahu Alaihi wa Sallam) said: "Whoever dies with 
his final words in this world being: La ¿aba illAllah (there is nothing worthy 
. of worship except Allah)...At that moment, his soul exited (from his body) 
with the pronunciation of the letter 'Ha' (h) [ie. the final letter of the 
statement: La ilaha ilLAllab|, before he said: ‘he will enter paradise (al-Jannah)' 24 


34 What is understood here is that instead of Allah allowing him to recite these final 
words of the Hadeeth: ‘be will enter paradise’, He allowed him to actualize it (Le. to die at 
the moment and actually enter the paradise), in accordance with the promise of Allah, 
upon the tongue of His Messenger (SallAllahu Alaihi wa Sallam) in this Hadeeth. 
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What Is To Be Said By The Dying Person” 


From among the magnificent supplications which are becoming of the 
dying person to supplicate to Allah with, is asking Him (the One Free 
From All Imperfections, Most High) for forgiveness (al-Maghfirah) and 
mercy (ar-Rabmah). 


In the two Sabeehs (i.e. Saheeh al-Bukharee and Saheeh Muslim), on the 
authority of 'A'ishah (RadiyAllahu ‘an-ha), who said that she heard the 
Prophet (SallAllahu Alaihi wa Sallam) just before he died, and she had 
listened carefully to him, [she said:] while he was leaning his back upon me, 
he was saying: 


Aa 
Allahum-ma-gh-fir lee wa-r-ham-nee wa alhiq-nee bir-Rafeeqi-l-A"la 


'O Allah! forgive me and have mercy upon me and join me in the company 
of ar-Rafeq al-A'la (the highest companions, ie. in  paradise).?6 
[see: Qur'an, 4:69]? 


From that which is becoming to remind the dying person of is to have 
good expectations of his Rabb (Lord and Creator), (e.g. if you have believed 
in Him and tried to do good, then expect mercy and kindness from Allah]. 


On the authority of Jabir ibn Abdullah (RadiyAllahu ‘an-huma), who said: I 
heard the Prophet (SallAllahu Alaihi wa Sallam) three days before his death, 
saying: 'No one of you should die except while he is expecting good from 


35 This subtitle was added by the translator. 
36 Saheeh al-Bukharee, no. 4440, and Saheeh Muslim, no. 2444. 
37 Imam Ibn Uthaimeen (Rahimahullah) said: "Who are ar-Rafeeg al-A'la [in this 
Hadeeth]? They are the Prophets, the Truthful, the Martyrs, and the Righteous, and 
how excellent these companions are! This is what the Messenger (SallAllah Alaihi wa 
Sallam) was saying at the time of his death..." See: Explanation of 'Riyadh as-Saliheen!', 
4/495 Arabic Edition. 
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Allah (i.e. in return for believing in Him and doing good deeds).' [Reported 
by Muslim]?? 


It is reported by Ibn Abid-Dunyà in his book 'Husnu-dh-Dhann Bi-Ilahi' 
(Having Good Expectations of Allah), on the authotity of Ibraheem an- 
Nakha'ee (Rahimahullah) that he said: "They used to consider it 
commendable to remind a person of the good things from their deeds at 
the time of a person's death, so that the person will have good expectations 
of their Rabb (Lord and Creator), the Mighty the Majestic.?? 


Note that no authentic Hadeeth has been confirmed from the Prophet 
(SallAllahu Alaihi wa Sallam) which points to the legality of reciting 
anything (at all) from the Noble Qur'an upon the dying person. As for the 
Hadeeth: 'Recite Ya-Seen upon your dying! - it is a weak (Dz'eg) Hadeeth, 
which is not confirmed to be from the Prophet (SallAllahu Alaihi wa 
Sallam), as it has been pointed out by more than one of the People of 
Knowledge.^9 


38 Saheeh Muslim, no. 2877. 
39 'Husnu-dh-Dhann Bi-llahi', no. 30. 
40 See: "Tra" al-Ghaleel’, 3/150. 
26 


What Is Incumbent Upon The Dying Person To Give Care To 
And Take Notice Of” 


Additionally, there are some matters which are incumbent upon the dying 
person to give care fo and take notice of. From them is: | 


One: That it is necessary that he be p/eased with Allah's act of pre-decreeing 
(all affairs) and to be patient with the decree when it befalls him, so that he 
may earn the recompense of those who are patent and the reward of those 
who anticipate, expect and hope for a reward for their good deeds. © 


In Saheeh Muslim, it is reported from the Prophet (SallAllahu Alaihi wa 
Sallam) that he said: 'Amazing is the affair of the believer. Indeed, the 
whole of his affair is good (khair); and this is not so for anyone except the 
believer. If happiness/prosperity (sarra'z) comes to him, he is thankful, and 
hence it is good for him. And if distress/adversity (darra’) afflicts him, he is 
patient, and hence it is good for him.? 


Two: It is incumbent upon him to be careful not to wish for death, even if the 


sickness becomes severe and the pain is excessive. 


This is due to what is reported in the two Saheehs (i.e. Saheeh al-Bukharee 
and Saheeh Muslim), from the Hadeeth of Anas (RadiyAllahu ‘an-hu) that 
the Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 'No one of you 
must wish for death, due to some harm that has befallen him. And if one 
finds it necessary to do so, then he should say: 


x due ^4 c z du gor Bidet “4c ^ So 3T 
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Allahum-ma Ahyi-nee ma kanati-l-Hayatu Khairan Lee, 
wa Tawaffa-nee Idha kanati-l-Wafatu Khairan Lee 
^ This subtitle was added by the translator. 


42 Saheeh Muslim, no. 2999. 
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O Allah! Let me live, if continuing to live is better for me, 
and take my life if dying is better for me.'43 


In the Musnad of Imam Ahmad, it is narrated on the authority of Umm al- 
Fadl (RadiyAllahu ‘an-ha), that the Messenger of Allah (SallAllahu Alaihi 
wa Sallam) entered upon them, while 'Abbas (RadiyAllahu ‘an-hu) - the 
uncle of the Messenger of Allah (SallAllahu Alaihi wa Sallam) - was 
suffering from sickness. So, 'Abbas (RadiyAllahu ‘an-hu) expressed a wish 
to die, and the Messenger of Allah (SallAllahu Alaihi wa Sallam) said to 
him: 'O Uncle! Do not wish for death, for, indeed, if you ate a person who 
does good deeds - then, if you remain alive longer, you will increase more 
good to your good (which you have already done) and that will be better 
for you. And if you were a person who had done evil - then, if you remain 
alive longer, and turn back from your evil, that would be better for you. So, 
do not wish for death.“ 


Three: It is incumbent upon him to combine - for himself - the two 
qualities of hope (ar-Raja') and fear (a+Khawf); hoping for the mercy 
(Rahmah) of Allah and fearing His punishment (Igab) for his sins. 


at-Tirmidhee and Ibn Majah have narrated from Anas (RadiyAllahu ‘an- 
hu): that the Prophet (SallAllahu Alaihi wa Sallam) entered upon a young 
man while he was dying. The Prophet said to him: 'How do you find 
yourself?’ The young man said: By Allah! O Messenger of Allah! Indeed, I 
am having bope in Allah and I am fearing my sins. The Messenger of Allah 
(SallAllahu Alaihi wa Sallam) said: "These two (i.e. hope and fear) are not 
combined in the heart of a person - in the like of this situation (i.e. death), 
except that Allah gives the person what he hopes for (of His Mercy) and 
grants him safety from what he fears (i.e. the punishment for his sins).'4° 


43 Saheeh al-Bukharee, no. 3651, and Saheeh Muslim, no. 2680. 
44 al-Musnad, 6/339. Al-Albanee (Rahimahullah) declared it to be Saheeh (authentic) in 
"Sabeeb at-Targheeb wat-Tarheeb’, no. 3368. 
45 Sunan at-Tirmidhee, no. 905 and Sunan Ibn Majah, no. 4351. Al-Albanee 
(Rahimahullah) declared it to be Saheeh (authentic) in: ' Sabeeb al-Jami’ as-Sagheer', no. 
3383. 
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Four: It is commendable for him to write his 'Will' (Waszyyah).6 If he owes 
others anything, then he must return those things to their rightful owners, 
if that is at all possible. Otherwise, if it is not possible, then he must write it 
out in his 'Will' [so that these rights of others will be fulfilled after his 
death]. 


The writing of a 'Will' (Wastyyah) is an obligation, concerning his wealth and 
concerning the rights of others that are upon him, so that (these 
obligations, rights, etc.) will not be lost. 


This is indicated in the two Saheehs (i.e. Saheeh al-Bukharee and Saheeh 
Muslim), from the Prophet (SallAllahu Alaihi wa Sallam) that he said: 'It is 
not the right of any Muslim person to spend two nights while he has 
anything that he intends to bequeath (will) to someone, except that his 
'Will’ is written and placed at his head (i.e. where it can easily be found, if he 
dies].'47 


As for his writing of a 'Will' to give something from his wealth to be spent 
in the various avenues of charity and generosity, in order that the reward 
for such will reach him after his death - this is something that is highly 
commendable. The Legislator (Allah) has allowed one - at the time of death 
- to bequeath (in a 'Will' to other than one's inheritors) - one third of one's 


wealth or less. 


Five: It is also highly commendable for him to also advise his family (in his 
written 'Will) to observe Taqwa of Allah, to preserve His commands, and 
adhere strictly to the Sunnah of His Prophet (SallAllahu Alaihi wa Sallam), 
as well as to warn them from following desires (al-Ahwa") and innovations 


(al-Bida'). 


Sa'eed ibn Mansoor - in his ‘Svan’ - and others besides him, have narrated 
from Anas ibn Malik (RadiyAllahu ‘an-hu) that he said: "They (i.e. the 
Sababab) used to write in the main body of the 'Wills': In the Name of 
Allah, the Beneficent, the Merciful. This is what the son of so-and-so has 
advised with: That he bears witness that nothing deserves to be worshiped 
except Allah, Alone, without any partners, and that Muhammad (SallAllahu 


46 See: Appendix I, page 53. 
^! Saheeh al-Bukharee, no. 2738; Saheeh Muslim, no.1627. 
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Alaihi wa Sallam) is His worshiper/servant and His Messenger; and that the 
'Hour' (of Judgment) is coming, no doubt about it; and that Allah will 
resurrect those who are in the graves. And he advises whoever he left 
behind from his family to observe Tagwa of Allah, to reconcile the 
differences between one another, to be obedient to Allah and His 
Messenger (Sall Allahu Alaihi wa Sallam) if they were true believers. And he 
would advise them with that which Ibraheem (Alaihis-Salam) advised his 
sons and likewise Ya'qoob (Alaihis-Salam), namely: 'O my sons! Indeed, 
Allah has chosen for you this Deen (al-Islam), so do not die except while 
being Muslim (i.e. in a state of submission to Allah, upon Tawheed).' [Sootah 
al-Baqarah, 2:132]48 


Six: It is incumbent that he advise them to prepare his body for burial and 
bury him in accordance with the Sunnah, to warn them from innovations 
(Bida') [in the funeral procedures], especially if he has reason to fear the 


occurrence of any of this, or if innovations were prevalent in his society. 


Indeed, Abu Moosa (RadiyAllahu ‘an-hu) - at the time of his death - 
advised, saying: 'When you go forth with my body, then walk quickly, do 
not follow me with a Mijmar, do not place anything upon the 1.474 i.e. 
the niche in the lateral wall of the grave] causing or making something to 
be between me and the dirt, do not place upon my grave any structure. 
And I call you to witness that I am free of blame from every Ha/ga/9, 
Saligah*! or Kbariqab??. They said: Have you heard something about this? 
He (Radiy Allahu ‘an-hu) said: Yes, from the Messenger of Allah ee 
Alaihi wa Sallam). [Reported by Ahmad)* __ 


We ask Allah for all of us that we have a good ending (Husna--Khitam) and 
that we die upon true faith (z/-E45), as a result of His Favor and 
Generosity. 


48 Sunan of Sa'eed ibn Mansoor, page 126, the printed edition of Darus-Salafiyyah. 
49 4 container in which incense is burned. 

50 The woman who shaves the hair from her head at the time of a calamity. 

5! The woman who raises her voice (wailing) at the time of a calamity. 

52 The woman who tears apart her clothing at the time of a calamity. 


3 Musnad of Ahmad, 4/397. Al-Albanee (Rahimahullah) declared it to be Hasan 
good/acceptable) in Aba al-Jana'iz, page 18] 
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What Is To Be Said In The Prayer For The Deceased 


A number of Ahadeeth (i.e. narrations) have come to us in the Sunnah 
related to what is to be said in the prayer over the deceased (al-Janazah). Its 


clatification is found 1n what follows: 


It is confirmed in the Saheeh of Muslim, on the authority of 'Awf ibn Malik 
(Radiy Allahu ‘an-hu), who said: The Messenger of Allah (SallAllahu Alaihi 
wa Sallam) performed the prayer over a deceased person, and I memorized 


- from his supplication - his saying: 
gly AL Abele Rois OS LS ie Dues aues 1638 1d path CEU 
6s oss A ye aa Si cost A <£ qai sa 255 cordis e 
B dels Kad alesh uii te GS lE ABT tos WS As cold tee HS 
JO) ide t š — fall ce 


Allahum-ma-gh-fir la-hu war-Ham-hu wa 'Aafi-hi wa'fu 'an-hu, wa 
Akrim Nuzula-hu, wa Wassi' Mud-khala-hu, wa-gh-sil-hu bi-I-Ma'i 
wath-Thal-ji wal-Barad(i), wa Naqqi-hi minal-Khataya kama 
Naqqay-ta-th-Thawba-l-Abyada mina-d-Danas(i), wa Abdil-hu 
Daran Khairan min Dari-h(i), wa Ahlan Khairan min Ahli-h(i) wa 
Zawjan Khairan min Zawji-h(i), wa Ad-khil-hu-l-Jannata wa A'idh- 
hu min 'Adhabi-l-Qabr(i) wa min 'Adhabi-n-Nar(i) 


'O Allah! Forgive him, have mercy upon him, grant him well-being, 
pardon him, grant him an honorable residence and provision, make 
his place of entry spacious, wash him with water, snow and hail, 
purify him from his sins just as You have purified the white garment 
from stains; grant him a home that is better than his home and a 
family that is better than his family and a spouse that is better than 
his spouse; and admit him into paradise, and protect him from the 
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punishment of the grave and54 from the punishment of the Hell-fire' - 
until I wished that I were that dead person.55 


This is a magnificent comprehensive supplication, in which the 
supplication is purely for the deceased, that he be granted pardon (al-'Afun) 
and forgiveness (a+Ghufran), safety (as-Salamah) and salvation (an-Najab), 
honor (a/Ikram) and beneficence (a/-Ihsan). And it is to be utilized on this 
important occasion of praying over the deceased. 


And this is an occasion in which it is highly commendable to go to the 
utmost limits in asking for mercy upon the deceased (at-Iarabhum) and 
supplicating on his behalf, since his body has been brought forward to his 
Muslim brothers for this very purpose of supplicating for him and asking 
Allah for forgiveness of his sins, covering of his faults, and freeing him from his 
mistakes. 


This is a supplication which actually benefits the deceased - by the 
permission of Allah. And it is from among a number of things which point 
to [the need for and obligation of] there being mercifulness (a+Tarahhum) 
and sympathy and kindness (a+Ta'atuf\ among the people of Eman. 


The Sunnah - as it relates to this du'a - is that it be recited after the third 
Takbeer (pronouncement of the statement: “AWahu Akbar’, i.e. ‘Allah is the 
Greatest’). 


As for the first Takbeer - what is recited after it is a/-Fatibah (the Opening 
chapter of the Qur'an)56: | 


e A a a 


Bis-mil-la-hir-Rah-ma-nir-Ra-heem 


54 In one of the narrations from the Arabic Manuscripts of Saheeh Muslim, the particle 
here is 'Waw', meaning ‘and’, while in another narration it has 'Aw', meaning ‘or’. It is 
possible here that the meaning of 'Aw' here is 'Waw'; see: 'Mirqat al-Mafateeh Sharh 
Mishkat al-Masabeeh, 3/1197. 
55 Saheeh Muslim, no. 963. Fortress of the Muslim, no. 156. 
56 The recitation of al-Fatihah should be preceded by a/-Ist'adhah, i.e. seeking refuge in 
Allah from Shaytan (Satan). 
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In the name of Allah, the Most Beneficent, 
the Most Merciful. 


Said 25 ol) Aas 
Al-Ham-du lil-lahi Rab-bil-‘a-la-meen. 


All the praises and thanks belong to Allah, 
the Lord of all the worlds, 


e o7 
Ar-Rah-ma-nir-Ra-heem. 
The Most Beneficent, the Most Merciful, 
ces oe Ws 
Ma-li-ki yaw-mid-Deen. 


The Only Owner (and the only Ruling Judge) 
of the Day of Judgment, 


iái Sls Ags SG) 
Ee-ya-ka na’-bu-du wa Ee-ya-ka nas-ta-’een. 
You (Alone) we worship, and You (Alone) we ask for help, 

+ JI Liki GI 

Ih-di-nas-Si-ra-tal-Mus-ta-qeem. 

Guide us along the Straight Way, 

e Xs A "E “pall bry 
st-ra-tal-la-dhee-na an-’am-ta ‘a-lay-him, 


The Way of those on whom You have bestowed Your Favor, 
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Ghai-ril-magh-doo-bi ‘a-lay-him walad-Daaal-leen. [Ameen] 
not (the way) of those who earned Your Anger, nor of those 
who went astray. [Ameenf® 


As for the second Takbeer - what is recited after it is to offer As-Salatu 
'‘Alan-Nabee (SallAllahu Alaihi wa Sallam), i.e. prayers and salutations for 
the Prophet (SallAllahu Alaihi wa Sallam): 


ee WN dey ee Jeo ai 
Al-La-hum-ma. sal-li ‘a-la Muhammadin 
wa ‘a-la A-li Muhammad(in) 
O Allah, praise and exalt Muhammad 
and the family of Muhammad 


qeenti] JI ies ceti] dé cd us 
Ka-ma sal-lay-ta ‘a-la Ib-ra-hee-ma 
wa ‘a-la A-li Ib-ra-heem(a). 
Just as You praised and exalted Abraham 
and the family of Abraham. 


A ^ R 2 


Já LA NOU 
In-na-ka Ha-mee-dum- Ma-jeed. | 
Indeed, You are the Most Praised, the Most Glorious. 
A2. ST ues ut ue Sie Ag 


Al-La-hum-ma. ba-rik ‘a-la Muhammadin 
wa ‘a-la A-li Muhammad(in) 


58 The meaning of the expression 'Ameen', which is recited at the end of supplications, 
is: O Allah, accept (this supplication). 
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O Allah, send blessings upon Muhammad 
and the familu of Muhammad 


eot] JT ues eunti] Je CS £ 
Ka-ma ba-rak-ta. ‘a-la lb-ra-hee-ma 
wa 'a-là A-li lb-ra-heem(a). 


Just as You sent blessings upon Abraham 
and the family of Abraham. 


^" 6 z 


Ad LA ab 


In-na-ka Ha-mee-dum- Ma-jeed. 
Indeed, You are the Most Praised, The Most Glorious." 


Then, after the third Takbeer, one should recite this supplication 
[mentioned above] or any of the supplications which have been 


authentically transmitted [from the Prophet (SallAllahu Alaihi wa Sallam)]. 


Explanation of the Supplication: 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “O Allah! 
": al-Magh-firah (forgiveness) 
means covering the sins, along with passing over them (Le. their 


Forgive him and have mercy upon him... 


punishment). As for ar-Rahmah, it is even more far-reaching, since it entails 
achieving that which is desired (the favors of Allah), after the removal of 
that which is detested (the punishment of Allah). 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...grant him 


well-being and pardon him..." 


: ie. protect him from the punishment 


and grant him safety from it, and pardon him for the slips [into prohibited 
acts] and shortcomings [in the obligatory duties] that he has fallen into. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “... grant him an 
honorable residence and provision,": here the word '"Nzzz/ [i.e. ‘honorable 


> On page 31, the Hadeeth of 'Awf ibn Malik aaa an-hu), reported in 
Saheeh Muslim. 


35 


residence and provision'| refers to whatever the guest is provided with, i.e. 
make his place of residence and the hospitality offered to him - in Your 
Presence - to be honorable. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...make his 
place of entry spacious,": i.e. make his grave spacious for him and roomy; 
and likewise, make his stations in Your Presence in paradise spacious. Here 
the word ‘Mudkhal' (place of entry) is singular, as the first part of a construct 
phrase, which makes its meaning general (i.e. including one's place of 


admittance in the grave as well as one's admittance into paradise]. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...wash him 
with water, snow and hail,": these three things are meant to meet the heat 
of sins, and hence cool it down and extinguish its flames. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...purify him 
from his sins just as You have purified the white garment from 
stains": this is from the word 'tangiyah’ which has the meaning of "/af-beer' 
(purification), meaning: purify him from his sins and errors, just as You 
clean and putify the white garment from the stains which become attached 
to it. Here he made particular mention of the white (garment), since 


removing dirt from it is more apparent than in other colors. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...grant a home 
that is better than his home, ": i.e. admit him into paradise, the abode of 
honor (from You), in exchange for the abode of this world which he has 
left behind. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...and a family 
that is better than his family and spouse that is better than his 
spouse;": i.e. exchange for him those who are better than those (left 
behind). And this exchange is inclusive of the individuals as well as the 
qualities or characteristics. 


In reference to the specific individuals, it is that Allah will replace for him 
those [family members who he left behind in this world] with those who 
will be better than them in His place of Honor (i.e. paradise). 
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In reference to the qualities or characteristics, it is that the elderly woman will 
become youthful again, and those of evil character will become ot good 
character, and those who are not beautiful will become beautiful. 


Then, he asked that Allah admit him (i.e. the deceased) into paradise 
and save him from the Hell-fire, and grant him safety from the trial 
of the grave - by him being protected from its evil and its (bad) etfects. 


From among those (supplications) which are to be recited in the funeral 
prayer for the deceased, is that which is reported by Ahmad, Ibn Majah and 
others, from the Hadeeth of Abu Hurairah (RadiyAllahu “an-hu), who said: 
The Messenger of Allah (SallAllahu Alaihi wa Sallam) performed the prayer 


over a deceased person, and said: 
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Allahum-ma-gh-fir Li-Hayyi-na wa Mayyiti-na wa Shahidi-na wa 
Gha'ibi-na wa Sagheeri-na wa Kabeeri-na wa Dhakari-na wa Untha- 
na. Allahum-ma Man Ahyay-ta-hu min-nà fa-Ahyi-hi 'ala-1-Islàm(i), 

wa Man Tawaf-fayta-hu min-nà fa-Tawaf-fa-hu ‘ala-l-Eman(i). 

Allahum-ma La Tahrim-na Ajra-hu wa La Tudilla-na ba'da-h(u). 


'O Allah! Forgive our living and our dead, those who are present and those 
who are absent, our young and our old, our males and our females. O 
Allah! Whoever you give life to - from among us - then, grant him a life 
upon Islam, and whoever you cause to die - from among us - cause him to 
die upon Eman. O Allah! Do not deprive us of his reward, and do not 
cause us to go astray (Dalalah) after him.'60 


This is a magnificent supplication which encompasses the deceased upon 
whom the prayet is being performed and the other Muslims besides him, 
the Aving from among them and the dead, the young and old, the males and 


9 Musnad Ahmad, 2/368 and Sunan Ibn Majah, no. 1498. Al-Albanee (Rahimahullah) 
declared it to be Saheeh (authentic) in 'Sabeeb Ibn Majah', no. 1217. 
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females, the one who is present from among them and the absent, because 
each one (of them) shares the need, or rather the necessity of receiving the 
forgiveness of Allah, His pardon and His mercy. 


For everyone who supplicates with this supplication, there will be a 
Hasanah (good deed) recorded for him - for every one of the Muslim males 
and Muslim females, those who came before him and those who will come 
after him (i.e. he will receive a Hasanah for everyone who is included in this 
supplication of his]! 


This is due to what has been confirmed as being authentic in ‘a-Mu'jam al- 
Kabeer' of at-Iabaranee, with a chain of narrators that is Hasan (good, 
acceptable), on the authority of 'Ubadah ibn as-Samit (RadiyAllahu 'an-hu) 
who said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 
'Whoever asks for forgiveness of the believing men and believing women, 
Allah will record for him - for every believing man and woman - a Hasanah 


(good deed) 6! 


Explanation of the Supplication: 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “O Allah! 
Whoever you give life to - from among us - then, grant him a life 
upon Islàm, and whoever you cause to die - from among us - cause 
him to die upon Eman....": So, the Prophet (SallAllahu Alaihi wa Sallam) 
mentioned al-Islam during one's life, and al-Eman at the time of death. And 
this is because when al-Islam is mentioned along with al-Eman, what is 
intended by al-Islam are the apparent practical Sharee'ah laws, while what is 
intended by a/-Eman are the internal beliefs and creed. 


For this reason, it was appropriate to mention al-Islam concerning the 
living, since as long as a person is still living, then one still has the 
opportunity and chance to perform acts (i.e. of obedience to Allah] and 
worship. 


Otherwise, once a person dies, there is no longer any opportunity to do 
these things. Nay, there is no opportunity except to die upon the correct 
beliefs and creed, and sound faith - by the permission of Allab. 


61 Majma' az-Zawa'id, 10/210. al-Albanee (Rahimahullah) declared it to be Hasan (good, 
acceptable) in 'Saheeh al-Jami' , no. 6026. 
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For this reason, he said: '...and whoever you cause to die - from among 
us - cause him to die upon Eman! 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...O Allah! Do 
not deprive us of his reward...": i.e. the reward which we will earn from 
the preparation of his body for burial, the prayer upon him, following his 
funeral procession and burying him. And similarly, the reward which we will 
eatn from our patience with the calamity which afflicted us in his death. 


As fot the reward for bis deeds, then, this is for him, and there is nothing in 
it for us. 


The saying of the Prophet (SallAllahu Alaihi wa Sallam): “...and do not 
cause us to go astray after him...": i.e. protect us from misguidance and 
distance us from trials and slips/mistakes after our loss of him (i.e. the 


deceased). 


From among those (supplications) which are to be recited in the funeral 
prayer for the deceased, is that which is reported by at-Tabaranee in ‘a/- 
Mu'jam al-Kabeer' and al-Hakim, on the authority of Yazeed ibn Rukanah 
ibn al-Muttalib (RadiyAllahu ‘an-hu), who said: Whenever the Messenger of 
Allah (SallAllahu Alaihi wa Sallam) stood up to perform the funeral a 
over a deceased person, he would say: 
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Allahum-ma 'Abdu-ka wabnu Amati-ka Ih-taja ila Rahmati-ka, wa 
Anta Ghaneeyun 'an 'Adhabi-h(i). Fa-In Kana Muh-sinan, Fa-Zid fee 
Ih-sani-h(i), wa In Kana Musee'an, Fa-Tajawaz 'an-h(u). 


'O Allah! He is Your worshiper, the son of your female worshiper, in need 
of Your mercy (Rahmah) while You are Free of need of punishing him. If 
he was a doer of good (Muhsin), then increase his good deeds (Hasana?), 
and if he was a doer of evil (Mzsee^, then pass over (his sins).' 
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And this is a confirmed (i.e. authentic) Hadeeth.92 


Imam Malik has recorded in a+Muwatta', on the authority of Sa'eed al- 
Maqburee that he asked Abu Hurairah (RadiyAllahu “an-hu): How do you 
perform prayer over the dead? Abu Hurairah (RadiyAllahu “an-hu) 
responded saying: I will - by Allah - inform you. I follow the deceased from 
its family (i.e. from its home]. Then, when it is put down (at the place of 
prayer), I declare the greatness of Allah (i.e. saying: 'Allahu Akbar' (Allah is 
the greatest)], and declare the praise of Allah (i.e. saying: 'al-Hamdu lillah' 
(All praise belongs to Allah), perform salutations upon His Prophet 
(SallAllahu Alaihi wa Sallam) fie. saying: ‘Allahumma Salli ‘ala 
Muhammad....'(SallAllahu Alaihi wa Sallam)]. After this I say: ' 
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Allahum-ma Inna-hu 'Abdu-ka wabnu 'Abdi-ka wabnu Amati-ka. 
Kana Yash-hadu an là ilaha illa Anta, wa Anna Muhammadan 'Abdu- 
ka wa Rasoolu-ka. Wa Anta A'lamu Bi-hi. Allahum-ma In Kana 
Muh-sinan, Fa-Zid fee Ih-sani-hi, wa In Kana Musee'an, Fa-Tajawaz 
'an Sayyi'ati-h(i). Allahum-ma La Tahrim-na Ajra-hu 
wa La Taf-tin-na ba'da-h(u). 


'O Allah! Indeed, he is Your worshiper, the son of your male worshiper, 
the son of your female worshiper. He used to bear witness that there is 
nothing worthy of worship except You and that Muhammad (SallAllahu 
Alaihi wa Sallam) is Your worshiper and Messenger. And You are the most 
knowledgeable about him. O Allah! If he was a doer of good (Muhsin), then - 
increase his goodness (Ihsaan), and if he was a doer of evil (Musee), then 
pass over his sins. O Allah! Do not deprive us of his reward, and do not 
put us to trial (nah) after him." | 


62 'al-Mu'jam al-Kabeer', 22/249 and 'al-Mustadrak', 1/359. See: 'Ahkam al- Jenat ' by Al- 
Albanee (Rabimabullab): p. 159 [p. 125 in some editions]. 
63 al-Muwatta', no. 609. 
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B We ask Allah to forgive us and all of the Muslims who have passed away. 
Indeed, He is the All-Forgiving (a/-Ghafoor), the Most Merciful (zr-Rafeez). 
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What Is To Be Said At The Time Of Burying The Deceased And After It 


Discussion has preceded concerning what supplications are to be said in 
the prayer for the deceased (Salatul-Janazah). Here we will clarify what is to 
be said at the time of the burial of the deceased, as well as what is to be said 
after the burial, what is said to the near relatives at the time of offering 
condolences to them, as well as what is said on the occasion of visiting the 
graves. 


It is from the Sunnah that the one who is placing the deceased into the 
grave say (twice): 


al sos log al es 
Bismillah(i) wa 'Alà Sunnati Rasoolillah(i) 


In the name of Allah and upon the Sunnah (practice /way) of the 
Messenger of Allah (SallAllahu Alaihi wa Sallam). 


Or 
alll Jets ale des 
....Wa 'Ala Millati Rasoolillah(i) 


In the name of Allah and upon the Millah (religious practice) of the 
Messenger of Allah (SallAllahu Alaihi wa Sallam). 


This is based upon that which is reported by Abu Dawood, at-Tirmidhee, 
Ibn Majah and others, from Abdullah ibn ‘Umar (RadiyAllahu ‘an-huma): 
that when the Prophet (SallAllahu Alaihi wa Sallam) would place the 


deceased person in the grave, he would say: 
HE gesto 
Bismillahi wa 'Ala Sunnati Rasoolillah(i) 


64 The word used here is 'Labd which may simply refer to the grave, in general, or 
more specifically, a niche for the corpse in the lateral wall at the side of the grave. 
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In the name of Allah and upon the Sunnah (practice /way) of the 
Messenger of Allah (SallAllahu Alaihi wa Sallam). 


And in a narration it has: 
all Ja al des 
....Wa 'Ala Millati Rasoolillah(i) 


In the name of Allah and upon the Millah (religious practice) of the 
Messenger of Allah (SallAllahu Alaihi wa Sallam). 


In another narration it is repotted that the Prophet (SallAllahu Alaihi wa 
Sallam) said: "Whenever you (i.e. the people) place your deceased ones in 
the graves, then you should say: ..', and he mentioned the above 
supplication. 


After completing the burial, it is from the Sunnah to supplicate for the 
deceased to be forgiven and that he remain firm at the time of questioning i.e. 
the questioning by the two angels Munkar and Nakeer}. 


This is based upon that which is reported by Aboo Dawood and others, 
from 'Uthman ibn 'Affan (RadiyAllahu ‘an-hu) that he said: 


á 
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"Whenever the Prophet (SallAllahu Alaihi wa Sallam) finished burying a 
dead person, he would stand over him and then say: 'Seek forgiveness for 
your brother and ask that he be made firm, for indeed he is being 
questioned right now'.96 


65 Sunan Abu Dawood, no. 3213, Sunan at-Tirmidhee, no. 1046 and Sunan Ibn Majah, 
no. 1550. Both of these wotdings are found in Sunan Ibn Majah. It was declared to be 
authentic by al-Albanee (Rahimahullah) in 'Trwa' al-Ghaleel’, 3/197. 

66 Sunan Abu Dawood, no. 3221. It was declared to be authentic by al-Albanee 
(Rahimahullah) in 'Sabeeb al-Jami', no. 4760 
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It is not legislated on this occasion that anything from the Qur'an be 
recited, nor that the deceased be reminded of his proof (i.e. the words of 
Shahadah|®*' - as is practiced by some of the people. There is no Hadeeth 
which confirms this practice. 


Rather, that which is legislated on this occasion - as has preceded - is 
seeking forgiveness for the deceased and asking Allah to make him firm [at 
the time of questioning by the angels]. 


67 See: Appendix II, pages 73 (bottom of the page) & 79 (bottom). 
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What Is Said To The Near Relatives At The Time Of 
Offering Condolences To Them 


As for what is said to the near relatives at the time of offering condolences 
to them - that which is legislated for the Muslim is to offer condolences to 
his brother with whatever he thinks will console him, remove his grief, help 
him to be /eased with the divine decree and patient with the calamity - from 
those sayings which are confirmed to have been said by the Prophet 
(SallAllahu Alaihi wa Sallam) on this occasion, if he can remember any of 
these sayings. Otherwise, he may say whatever is easy for him of beautiful 
speech and nice sayings which achieve the objective (of consoling the 
family members), and which are not in contradiction to the Islamic 
legislation. | 


[Know that| the Muslim is rewarded fot offering condolences to his 
brothers and standing with them during the time of their trials and 
afflictions. | 


It is recorded in the Hadeeth, from the Prophet (SallAllahu Alaihi wa 
Sallam) that he said: "There is no Muslim who offers condolences to his 
brother due to a calamity (that has befallen him), except that Allah (Azza 
wa Jalla) will clothe him with the adornments of honor on the Day of 
Resurrection.’ Reported by Ibn Majah and others.9? 


From that which has been reported in the Sunnah concerning offering 
condolences, is that which is collected by al-Bukharee and Muslim, from 
Usamah ibn Zaid (Radiy Allahu “an-huma), who said: "The daughter of the 
Prophet (SallAllahu Alaihi wa Sallam) sent a message to him saying: Indeed, 
a child of mine's soul has been taken, so come to us. So, the Prophet 
(SallAllahu Alaihi wa Sallam) sent (someone) to offer greetings of 'Sa/z 
(to her) and to say: 
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68 Sunan Ibn Majah, no. 1601. It was declared to be 'Hasaw by al-Albanee 
(Rahimahullah) in ‘Saheeh at-Targheeb', no. 3508. 
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Inna Lillahi Ma Akhadha, wa Lahu Ma A'ta, wa Kullu Shay'in 'inda- 
hu bi-Ajalin Musamma, Fal-tasbir wal-tahtasib. 


Indeed, to Allah belongs that which He has taken, and to Him 
belongs that which He has given, and everything - with Him - has an 
appointed term. So, be patient and anticipate (the reward of Allah).9? 


Imam an-Nawawee (Rahimahullah) said: This Hadeeth (contains) one of 
the supplications with which condolences are offered. 


In the Hadeeth of Umm Salamah (Radiy Allahu “an-ha): When her husband 
(Abu Salamah) died his eyes were open, so the Prophet (SallAllahu Alaihi 
wa Sallam) closed them and said: 'Indeed, when the soul is taken (at death), 
the eyesight follows it [i.e. looking at the soul as it departs]. At this, some 
of the people of his family wailed, so the Prophet (SallAllahu Alaihi wa 
Sallam) said: 'Do not supplicate against your own selves - except with Khair 
(i.e. supplicating for something good); for indeed, the angels say: Ameen to 
what you say (i.e. they ask that your supplication be accepted).' 


After this, the Prophet (SallAllahu Alaihi wa Sallam) said: 
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Allahumma-gh-fir li-Abee Salamah, war-fa' darajata-hu fil- 
Mahdeeyeen, wakh-luf-hu fee 'Aqibi-hi fil-Ghabireen, wagh-fir lana 
wa lahu Ya Rabba-l-'Alameen, waf-sah lahu fee qabri-hi 
wa Nawwit lahu feeh(i) 


O Allah! Forgive Abu Salamah, and raise his station among a-Mahdeeyeen 
(those who are rightly guided), and take care of those whom he has left 
behind, and forgive us and him, O Rabb of all the worlds, and make his 
grave spacious for him and fill it with light.' Reported by Muslim”? 


69 Saheeh al-Bukharee, no. 1284, and Saheeh Muslim, no. 923. 
70 Saheeh Muslim, no. 920. 
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What Is To Be Said At The Time Of Visiting The Graves 


As for what is said at the times of visiting the graves - indeed, the Sunnah 
has come with the legislation of visiting the graves for the purpose of 
exhortation, being reminded of the hereafter and offering supplication for 
those who are buried there, that they receive mercy and forgiveness. 


Indeed, the people were prohibited - in the early period [of the 
establishment of Islam) - from visiting the graves, due to the nearness of the 
time of their leaving al-Jabiliyyah (the period of ignorance before Islam), out 
of fear that they might express words from the speech of the people of 
Jabiliyyah at the grave sites. 


However, when the foundations of Islam became established, and the 
Islamic rulings had been put in place, and the distinguishing characteristics 
of Islam became well-known - it was made permissible for them to visit (the 
graves) - along with clarification of the objectives of this visiting and 
warning against false speech during these visits. 


On the authority of Buraidah ibn al-Husaib (Radiy Allahu 'an-hu), who said: 
the Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 'Indeed, I used 
to prohibit you (all) from visiting the graves, [but now I command you to| 
visit the graves.' [Reported by Muslim, Ahmad, an-Nasa'ee and others]. In 
Ahmad's narration it has the added wording: 'For, indeed, it (i.e. visiting the 
graves) reminds you of the hereafter.' In the narration of an-Nasa'ee it has 
the added wording: 'Hence, whoever desires to visit (the graves), then visit, 
but do not speak words of falsehood (Hz. 


al-Hujr is the speech of falsehood, like supplicating (du'a) to the dead who 
are buried in the graves, seeking help (Istzghathah) from them (i.e. the dead) 
instead of from Allah, seeking nearness (Tawassul) to Allah through the 
dead or seeking blessings (Barakah) from them, and that which is similar to 
this - of that which is falsehood and misguidance. 


7! Saheeh Muslim, no. 977, al-Musnad, 5/355, Sunan an-Nasa'ee. 4/89. 
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Indeed, clarification of what has been legislated for the Muslim to say on 
the occasion of visiting the graves has come in the Sunnah of the Prophet 
(SallAllahu Alaihi wa Sallam). And from that is what has been reported by 
Muslim in his .$ aheeh (authentic collection of Hadeeth), on the authority of 
Ummul-Mu'mineen (the Mother of the Believers) A'ishah (Radiy Allahu “an- 
ha), from the Prophet (SallAllahu Alaihi wa Sallam) who said: 'Verily, Jibreel 
(the angel Gabriel) came to me and said: 'Verily, your Rabb (Lord and 
Creator) commands you to come to the people buried in al-Bagee' 
(cemetery) and then to seek forgiveness for them.' She (A'ishah) said: I 
said: What shall I say to them O Messenger of Allah?' He said: 'Say: 
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As-Salamu 'ala Ahlid-Diyari minal-Mu'mineena wal-Muslimeen(a), 
. wa Yarhamullahu-l-Mustaqdimeena minnà wal-Musta'khireen(a), 
wa Inna In Sha' Allahu bi-kum La-Lahiqoon(a) 


May the Salàm (peace) be upon the people of these abodes (i.e. those 
_ buried in these graves), those who are Mu'mins” and those who are 
Muslims”, and may Allah have mercy upon those who have preceded 
from among us and those who will follow later. And indeed, we - if 
Allah Wills - shall definitely follow you."^ 


Muslim has also narrated from Buraidah (RadiyAllahu ‘an-hu) that he said: 
"The Messenger of Allah (SallAllahu Alaihi wa Sallam) used to teach them 


[what to say] if they went out to the cemetery. Hence, one of them would 


Say: 
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7 Mu'min here refers to the higher level of those who have perfected their Eman 
(faith). 
75 Muslim here refers to those who have submitted or surrendered, though not yet having 
reached the higher level of Eman. 
7^ Saheeh Muslim, no. 974. 

48 


As-Salamu 'Alaikum Ahlad-Diyari minal-Mu'mineena wal- 
Muslimeen(a), wa Inna In Sha' Allahu La-Lahiqoon(a), 
As'alullaha lana wa lakumul-'Afiyah 


'as-Salam (Peace) be upon you, O People of these abodes (i.e. the 
dead), those who are Mu'mins and those who are Muslims, and 
indeed, we - if Allah Wills - shall definitely follow. I ask Allah for us 
and for you (all) well-being (2/-'AÁfryah)."5 


Ibnul-Qayyim (Rahimahullah), in his book, 'Zad al-Ma'ad', when speaking 
about the guidance of the Prophet (SallAllahu Alaihi wa Sallam) concerning 
visiting the graves, says: "Whenever the Prophet (SallAllahu Alaihi wa 
Sallam) visited the graves of his companions, he would visit them for the 
purpose of supplication for them, seeking mercy for them, and seeking 
forgiveness for them. And this is the manner of visiting (the graves) which he 
has established for his Ummah (i.e. the Muslim nation) and legislated for 
them. And he has commanded - if/when they visit the graves - that they 
say: 'as-Salam (Peace) be upon you, O People of these abodes (i.e. the dead), 
those who ate Mu'mins and those who are Muslims, and indeed, we - if Allah 
Wills - shall follow you. We ask Allah for us and for you (all) well-being (z/- 


| VAfiyab).' 


It was also ftom his guidance that one say and 4o - at the time of visiting the 
graves - the same types of things which one says in the prayer (Sa/atul- 
Janázab) over the deceased, including supplicating (du'a), asking for mercy 
(rahmah) and seeking forgiveness (maghfirah). | 


Howevet, the pagan disbelievers refused [to comply with the law of Allah] 
and insisted on supplicating zo the dead, and making them as partners with 
Allah (in Shirk), asking Allah due to the status of the dead with Allah, 
asking the dead (themselves) to grant their needs, seeking help from the 
dead and turning to them [instead of turning to Allah] - the very opposite 
of the guidance of the Prophet (SallAllahu Alaihi wa Sallam). 


™ Saheeh Muslim, no. 975. 
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Indeed, the Prophet's (SallAllahu Alaihi wa Sallam) path is the path of 
Tawbeed (i.e. worshipping Allah alone) and doing good towards the dead, 
while the path of these (pagan disbelievers) is SAzrk (making partners with 
Allah) and doing evil to themselves and to the dead. 


They (i.e. the pagan disbelievers) are divided into three divisions: 
1. Either those who supplicate zo the dead, or 
2. Those who supplicate by way of the dead [instead of directly to Allah], ot 


.9. Those who supplicate [to Allah] ¿z the presence of the dead, believing that 
supplicating near the dead is more essential and has a greater right than- 
supplicating in the Masajid (i.e. the places set up for the worship of Allah 
Alone). 


So, whoever reflects upon the guidance of the Messenger of Allah 
(SallAllahu Alaihi wa Sallam) and his companions (RadiyAllahu “an-hum), 
will find the difference made clear between these two affairs (i.e. the two 
paths). And success is from Allah."6 [To the end of what he said] 


Based upon what has preceded, it becomes crystal clear that the conditions 
of the people - as it relates to the visiting of the graves - does not go 
outside of four conditions: 


First: 


That he visits the graves for the purpose of supplication for the dead. 
Hence, he asks Allah to grant them forgiveness and mercy; and as well, he 
visits for the purpose of taking a lesson from the condition of the dead 
people and what they have gone on to (i.e. as dead in their graves). This 
causes him to take a lesson and to be reminded [of what he should be 
doing with his life]. And this is the legislated (lawful) manner of visiting the 


graves. 


76 Zad al-Ma'ad, 1/526 - 527. 
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Second: 


That he visits the graves for the purpose of supplication at the gravesite - for 
himself and for those whom he loves - believing that supplication in the 
cemeteries, or near the graves of the righteous, is better and more likely to 
be accepted and responded to. And this is an evil innovation (bid'ah 


munkarah). 
Third: 


That he visits the graves for the purpose of supplicating 7 Allah - but, by 
seeking nearness to Him by means of the special status and rights of those dead 
(who are buried there). Hence, he supplicates saying: I ask You, O my Rabb 
(Lord and Creator), by the special status of so-and-so, or by the zg) of so- 
and-so. This is a forbidden innovation (bid'ah muharramah) and a means that 


leads to Shirk (the worship of other than Allah). 
Fourth: 


That he visits the graves for the purpose of supplicating zo the dead people 
who ate butied (in those graves), and appealing to them for aid, requesting 
support and help from them, healing (of the sick) and other than that. This 
is major Shirk which takes a person out of the religion of al-Islam. 


We ask Allah to protect us and you (all), and that He grants us success in 
everything of goodness. Indeed, He is Hearing (Samee') and Responding 
(Mujeeb). 


E 


Conclusion 


This is the end of what the Shaykh (may Allah protect and preserve him) 
presented in the chapters dealing with the supplications and etiquettes 
found in the authentic Sunnah which relate to visiting the sick or dying 
person, funeral prayers, the burial, condolences and visiting the graves. 


May Allah, the Most High, grant each reader the Tawfeeg (success) to 
recognize and realize the importance and benefit of these divinely inspired 
etiquettes of the Messenger of Allah (SallAllahu Alaihi wa Sallam) related to 
visiting the sick and dying, funeral prayers and visiting the graves; and then 
place in our hearts the desire and ability to act upon them. 


May Allah, the Most High, grant ease to each of us in memorizing the 
appropriate words of remembrance and supplications related to each of 
these occasions; and then allow our bearis to find comfort in the 
remembrance of our Lord. 


May Allah accept our praise of Him, respond to our requests from Him and 
make our deeds - done in compliance with the pure Sunnah, purely for His 
Sake Alone - be a means of nearness to Him. Indeed, He is the One Who 
Hears, Accepts and Responds to those who call upon Him. 


May Allah, our Lord, forgive us our sins, multiply our good deeds and raise 
our station with Him! 


Our final supplication is a/Hamdu-hl-lahi Rabbil-Alameen (All Praise Belongs 
to Allah, the Lord of all the worlds); and may the Praise of Allah - in the 
highest assemblies of the angels - and safety and security be upon His final 
Prophet and Messenger, Muhammad (SallAllahu Alaihi wa Sallam). 
Ameen! 
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In the Name of Allah, the Beneficent, the Merciful 


Points To Consider Before the Waseeyah (Last Will & Testament) 


All praise belongs to Allah and He is Sufficient; and may the praise and 
peace be upon His servants whom He has chosen. To proceed: 


Indeed, the Muslim who understands the reason for his existence in this 
life, and understands that he was created to worship Allah alone, without 
any partners, and has therefore prepared (himself, for this purpose) with 
Taqwa (piety), and strengthened himself with righteous deeds, and prepared 
himself for the meeting with his Lord — he will be constantly longing for 
the occasion of seeing Him, and standing before Him. And whoever loves 
to meet Allah, Allah loves to meet him. 


Indeed, the reality of death is never out of his sight, nor does its mention 
frighten him. Rather, he is always awaiting his day, prepared for his 
appointed time, preparing himself just as someone prepares - who has 
resolved to make a journey to a place where he may stay for a long time, or 
from where he may not return. Yet, this consciousness does not affect his 
personal efforts that represents his contribution towards the maintenance 
and upkeep of the world (that he lives in), and which allows him to suffice 
himself with that which is lawful; and to be free of need of that which is 
unlawful and from the humiliation of begging others. 


For this reason he is eager — while his condition is like this — to have his 
registry/recotd of good deeds continue to increase — always — even after 
his death. Hence, he eagerly seeks to establish, during his lifetime, an 
ongoing charity (Sadaqah Jariyah); ot some property/real estate set up as an 
endowment for the sake of Allah, as a charity from which its income will 
be spent for charitable purposes; ot that he shares in authoring a beneficial 
book, or have a share in printing it, or something similar to this. 


Similarly he is eager to raise his children upon righteousness and piety 
since righteous offspring are the best help and support for a human being, 
as they will supplicate for him and give charity on his behalf, and ask Allah 
to give the reward of their righteous deeds to their parents. 
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He also has the right to write for himself a bequest - to be executed after 
his death — similar to this, in the areas of charity, or to someone who is not 
one of his inheritors, within the bounds of one-third of his wealth, but not 
exceeding this, unless his inheritors agree to an increase (beyond the one- 
third). 


Some scholars of Islamic jurisprudence considered it preferable to limit 
such a will to one-fourth or one-fifth, based upon the saying of the 
Messenger of Allah (SallAllahu Alaihi wa Sallam): “(make it) one-third, and 


(even) one-third is a lot.” 


This should be done in such a way that it does not leave his inheritors in 
poverty, wherein they will be begging from other people. If his inheritors 
 wete in need of this wealth (which he is bequeathing to someone else), then 
it is disliked that he bequeath any portion of it to anyone other than his 
inheritors. 


Likewise, he should be careful not to leave behind anything that would be 
used in disobedience to Allah, such as the forbidden instruments of 
. music/entertainment; or wealth left in the interest-bearing banks; or 
property that has been rented out to those who used it for purposes of 
disobedience to Allah, and anything similar to this. 


It is incumbent that he makes it clear to those who will remain after him 
whatever he himself has left as an endowment (Waqf, as well as any 
endowments (Awqaf which others have left under his care; or if he has a 
bequeath for anyone other than his inheritors, and anything that he owes to 
other people, as well as any deposits left in his care (Wada')) or anything 
entrusted to him (Amanat), or any inheritance (Tarika that he has any 
connection to, which has not yet been distributed; or — for example — an 
automobile or piece of real estate which is registered in his name but 
belongs to someone else or in which he is a partnet; or anything from the 
tights of Allah, such as obligatory charity (Zakah) ot an expiation (Kaffarah) 
due to be paid by him which he delayed for some necessaty reason. 


All of this is so that he does not leave any opportunity for his inheritors to 
fall into dispute among themselves, nor any dispute between themselves 


and other people. In this way, he will meet Allah, the Most High, not 
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having wronged himself or anyone else, his soul being pleased, one whom 
people will pray for and not against. 


All of the above are reasons for a Muslim to respond to the commands of 
Allah, the Most High, and the commands of His Messenger (SallAllahu 
Alaihi wa Sallam), by writing the Last Will and Testament (a+Waseeyah). 


Allah, the Most High, said: 
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. *O you who believe, testimony (should be taken) from among you 
when death approaches one of you at the time of bequests — (that of) 
two just men from among you or two others from outside..." 
[Qur'an, 5:106] 


The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: “It is not right 
for any Muslim who has any wealth to be inherited that he spend two 
nights — and in one narration, it has: three nights — except that his 
bequest/ will (waseeyah) should be with him in writing." 


Abdullah ibn “Umar (RadiyAllahu an-hu) said: “Not a single night has 
passed me by since I heard the Messenger of Allah (SallAllahu Alaihi 
wa Sallam) say this, except that my bequest (waseeyah) was with 
me." [al-Bukharee and Muslim; the wording is from Muslim] — 


In another Hadeeth — with an acceptable chain of narrators — “The one 
who is deprived (al-Mahroom) is the one who is deprived of his 
Waseeyah.” [Sunan Ibn Majah, no. 2700| And in the Hadeeth of Ibn 
Majah (no. 2701): “Whoever died and left a Waseeyah, has died upon 
the Way (of Allah) and Sunnah...” [Imam Al-Albanee (Rahimahullah) 
declared both of these narrations to be weak (Da’eef) in the Sunan of Ibn 
Majah) 


Imam Ash-Shafi’ee (Rahimahullah) said: “From the correctness of the 
affair of a person is that his Waseeyah is never separated from him.” 
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From this we know the importance of hastening to write the Waseeyah (the 
'Will) and not delaying it. Writing the Waseeyah does not bring one's end 
(death) near, just as delaying it does not distance its time (i.e. the time of 
one's end). Rather, the time of one's departure (from this world) may come 
at a moment when a person is incapable to say even one word. In this case, 
an extremely important matter related to the responsibility of the deceased; 
or a valuable opportunity to earn some reward (with Allah) and the 
expiation for sins - after the cutting off of one's time (in this world); or that 
which he had intended from the bequests of righteous deeds for himself or 


others may all go undone. 


Beware, my Muslim brother, of ending yout life with a bequest of sin and 
deviation. Indeed, it is an evil ending for someone writing his Waseeyah to 
intentionally deny his inheritors their right of inheritance, like the one who 
writes a bequest to one of his grandsons for the benefit of that child's 
father; ot agreeing to debts that are false; or writing something in the 
Waseeyab for an inheritor in exchange for him performing some duty which 
is (actually obligatory upon him, like looking after the wife (of the 
deceased) or his child - during his sickness - under the guise that he has 
laboted or been inconvenienced, and such things like this; or that he uses 
some trick to decrease the rightful share of inheritance for the female 
inheritors, ignoring the statement of Allah, the Most High: 


"In that which yout wives leave, your share is a half, if they have no child; 
but if they leave a child, you get a fourth of that which they leave, after 
payment of any bequeath they may have made ot debts. In that which you 
leave, their (yout wives) share is a fourth, if you leave no child; but if you 
leave a child, they get an eighth of that which you leave, after payment of 
any bequeath you may have made or debts. If the man or woman whose 
inheritance is in question has left neither ascendants nor descendants, but 
has left a brother or a sister, each one of the two gets a sixth; but if more 
than two, they share in a third, after payment of any bequeath he (or she) 
may have made or debts, so that no loss is caused (to anyone). This is a 
Commandment from Allah; and Allah is Ever All-Knowing, Most- 
Forbearing. [Qur'an, 4:12] 
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Abu Hurairah (RadiyAllahu an-hu) said that the Messenger of Allah 
(SallAllahu Alaihi wa Sallam) said: “Verily, a man will perform the deeds 
of Ahlul-Khair (the People of Goodness) for seventy years. Then, 
when he makes his Waseeyah he does injustice (to someone) in the 
writing of his bequests. Consequently, his life will be concluded with 
the most evil of his deeds, resulting in him being admitted into the 
Hell-Fire. Another man will perform the deeds of AA/ush-Sharr (the 
People of Evil) for seventy years. Then, when he makes his 
Waseeyah he does justice (by everyone) in the writing of his 
Waseeyah. Consequently, his life will be concluded with the best of 
his deeds, resulting in him being admitted into the Paradise. The 
narrator then said: Abu Hurairah (RadiyAllahu an-hu) said: You may 
read, if you like [in confirmation of what I am saying]: “These are the 
limits of Allah...” up until His saying: “a humiliating punishment." 
[Reported by Imam Ahmad. Shaykh Ahmad Muhammad Shakir said: Its 


chain of narrators is authentic (Sabeeb)| 


Likewise, I warn you against the Waseeyah which contains forbidden 
innovations, even if the people have accepted such things, like crying and 
screaming over the dead (aw-Nzyaabab), extravagant waste (af-lab-dbeer), 
building a structure over the grave, and shrouding the body with silk and 
brocade. Surely, Allah has made a way out for the inheritors, whenever they 
find the likes of these false practices, sinful behavior and deviations in the 
Waseeyah — that they may change these things. However, it is more proper 
that such changes be done under the supervision of a Sharee’ah Judge. And 
it is not permissible to make any changes in the Waseeyah as long as it does 
not contain any deviation or sinful (clauses). 


O my Muslim brother, you must know that (the writing of) the Waseeyah is 
a commendable act - overall. However, it is not obligatory except in 
reference to those rights (of others) over you which must be fulfilled. It is 
commendable to put it in writing and have it witnessed. However, if it is 
not easy to have this done and the inheritors agree to what has been 
bequeathed, in this case the Waseeyah is legitimate. 


The Waseeyah does not have a particular wording, or a specific introduction. 
Rather, any wording through which it is known what is due to the writer of 
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the Waseeyah (i.e. the Testator/ Muwassin) and what is due from him, then, 
this is a (legitimate) Waseeyah. 


It is permissible for the one making a Waseeyah (i.e. the 'Testator/Muwassin) 
to terminate his Waseeyah, or to modify it by adding something to it or 
subtracting something from it, as long as that does not lead to something 
forbidden. | 


If the one making a Waseeyah does not define specifically how his estate 
should be distributed, then it is required of the executor (ie. the one 
appointed to execute it) to do so in the most beneficial manner. Hence, he 
is to distribute it in those areas that he sees as containing the greatest 
rewatd, without difficulty or hardship. | 


It is legislated that one instruct (in his 'Will') that his small children be 
looked after (and protected), as well as the protection of their wealth, the 
marriage of his daughters, division of the inheritance, and payment of 
debts. He may appoint one person to do all of this, or he may appoint 
morte than one person (to share the responsibility). This is something good, 
In order to prevent disputes among the inheritors. 


So, fear Allah, O servant of Allah! Hasten — even in a temporary fashion — 
to put into writing the Waseeyah (Will). Would you not like to meet Allah, 
the Most High, with the W'aseeyab in your hand, filled with justice, fairness 
and that which is good? This should be done before the people hear the 
` Sayhah (Shout, i.e. the first blast of the horn, at the time of Judgment) 


Cou eol di 229 s 36 ...) 


“...Then they will not be able to make a bequest, nor will they return 
to their family." [Qur'an, 36:49, 50] 


And may the praise of Allah (in the Highest Assemblies of the Angels) and 
peace, safety and security be upon our leader, our Prophet Muhammad, 
and upon his followers and companions. 


59 


This is My Waseeyah 


The praise belongs to Allah, the Lord of all the worlds. And I bear witness 
that nothing deserves to be wotshipped except Allah, Alone, without any 
partners; He gives life and causes death, and He has power over everything. 
I also beat witness that Muhammad (SallAllahu Alaihi wa Sallam) is His 
servant and His Messenger, and the best of His creation; he delivered the 
message, fulfilled the trust, and advised this Ummah (Muslim community). 
May the praise of Allah, peace, safety and security be upon him, his 
followers and companions until the Day of Judgment... After this... 


This 1s what I, 
l———————— 
the servant who is in need of Allah, the Most High, have bequeathed: 


I bear witness that nothing desetves to be worshipped except Allah, Alone, 
without any partners; and that Muhammad (SallAllahu Alaihi wa Sallam) is 
His servant and His Messenget; and that Esa (AlaihisSalam) is the servant 
of Allah and His Messenger, and His word which He bestowed upon 
Maryam, and a spirit created by Him; and the Paradise is True and the Hell- 
Fire is True, and that death is True, and that there is no doubt about the 
Hour of Judgment, and that Allah will resurrect those who ate in the 
graves, and that whoever is removed far from the Fire and admitted into 
the Paradise has certainly achieved success! 


Verily, I call Allah as a witness to this Waseeyah (Will) of mine, and after 
that I call to witness those who are the witnesses, that I have indeed made 
this Waseeyah, and that they know that I am of sound mind and that I 
understand (what I am doing), doing it of free choice, without anyone 
compelling me. 


Know — O beloved ones — that I will depart from you, even if it is after a 
long time, and Allah has certainly decreed death to befall every human 
being. So, the most intelligent of you is the one who is most obedient to his 
Lord. 
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This is a farewell Waseeyah and an advice of compassion and concern which 
I hope reaches your hearts and leaves an impression upon your lives; 
perhaps Allah, the Most High, will join us together ‘in a seat of truth (i.e. 
Paradise) near the Omnipotent King.’ [Qur'an, 54:55] 


O my sons! Allah has chosen for you the (true) religion, therefore, die not 
except in the Faith of Islam (as Muslims, upon Islamic monotheism). 
[Qur'an, 2:132] 


Verily, I advise you to pile up provisions from this fleeting worldly life, by 
doing righteous deeds which are based upon the two fundamental 
principles: al-Ikhlas (sincerity) and Mutaba'atur-Rasool (Strictly Following the 
Messenger of Allah) (SallAllahu Alaihi wa Sallam); and in particular, 
observing as-Salah (prayer), a7-Zakah (obligatory charity), Sawmu Ramadan 
(the fasting of the month of Ramadan) and 27 Hz (pilgrimage). Do not fall 


. short in fulfilling any of these duties, as these — along with ash-Shahadatain 


(the Two Testimonies, i.e. La ilaha ill Allah, MubammadurRasoolullab) — are 
the great Pillars of Islam. 


I also warn you against ash-Shirk (joining others in partnership with Allah) 
and its various forms, and from Bida' (innovations), as-$2br (magic) and the 
rest of the evil actions — that which is considered insignificant in your eyes 
and that which is considered serious. Indeed, the minor sins may pile up 
upon a person until they destroy him. May Allah grant me, you and all 
Muslims refuge from this. 


I also advise you to be kind to parents, obedient to those in authority, in 
everything that does not involve sin; to stay far away from al-Fitan (ttials, 
tribulations...) and all areas of differences (i.e. arguing and disputing over 
teligious issues). 


I encourage you to read the Noble Qur'an and to memorize it; to seek the 
religious knowledge which enables you to perform your worship of Allah, 
so that you will worship Allah based upon clear knowledge; and to seek 
evety type of beneficial knowledge, in all fields of life. 


Likewise, I encourage you to be among those chosen by Allah to convey 
His invitation (to Islam), to command the good and forbid the evil, and 
that you be patient in doing so. 


B! 


Beware of differing and disputing, as this is the sickness which stirs up 
bitter feelings in the hearts (against others), and fuels enmity and hatred, 
and causes loved ones to separate (from one another). Surely, I hope that 
“you all will live with love and affection (between you), cooperating in 
performing the good deeds, mutually supporting one another during the 
ups and downs of life. 


Indeed, my expectation of you is only good, so preserve my tights over you 
by continuing your kindness towards me, through maintaining the ties (of 
blood-relations), doing all types of good deeds, supplicating and seeking 
forgiveness (for me), visiting my grave, and keeping ties with my relatives 
and my friends. | | 


Pardon me — all of you, May Allah bless you all — free me of blame for my 
shortcomings in that which is your right, and overlook my sins committed 
against you, and may Allah overlook yout sins. 


I also remind you to be patient with my separation (at the time of death), 
and to avoid disobedience to Allah with Niyabah (wailing) over me, or 
building any structure over my grave, or any other religious infractions 
(opposed to the Islamic Law). 


And I hope that you will remain at my grave, after I am butied, equal to the 
amount of time that it takes to slaughter a camel and cut it up into pieces, 
all that time asking (Allah) that I remain firm (during the questioning in the 


grave). 
As for my personal bequest for my loved ones, it is as follows: 


Firstly: Begin by paying all of my debts, returning all that has been left in 
my cate and entrusted to me, from that which I am responsible to return to 
the people; as well as the monetary obligations upon me which are owed to 
Allah. Execute what is in this Waseeyah of mine, from what I have 
bequeathed to others besides my inheritors, or any endowment (Wag) and 
that which is similar to this. All of this is made clear in the following pages 
of this Waseeyah. 
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Secondly: I request that: 


(isses A A aqa iene ene ecu a unas hia ) be in charge of my young 
children, and the overseeing of their wealth, and allowing it to grow until 
they teach the age of full maturity (i.e. the legal age of responsibility). 


Thirdly: I request that: 


——— —— "TE ) be in charge of the remainder of the 
inheritance until it is distributed. 


Fourthly: I request that: 


— À— P ) be responsible for seeing to it 
that my daughters are married. 


O my beloved...know that the most comprehensive matter is observing 
Taqwa of Allah, the Most High. So, observe Taqwa of Allah in secret and in 
public. Allah is the One I leave behind to watch over you in every situation 
and circumstance; and the appointed meeting — by the permission of Allah 
— is the Place of Permanence and Eternal Bliss, in the High Garden of 
Allah. 


May Allah seal my life and yours with good. And may the Peace be upon 
you and the Mercy of Allah and His Blessings. And may the Praise of Allah 
(in the Highest Assemblies of the Angels), and Peace, Safety and Security 
be upon the Servant of Allah and His Messenger, Muhammad, and upon 
his family, followers and companions — all of them. 


Name and Signature of the Testator (Le. the one who is writing the 
W'aseeyab): 


(Print | (Signature) 
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Name and Signature of the First Witness 


(Print) (Signature) 


Name and Signature of the Second Witness 


(Print) | (Signature) 


In the following pages are a detailed clarification of my Waseeyah. I ask 
Allah, the Most High, to grant you (all) success in executing it in its totality 
as long as it is in accordance with the Divine Law of Allah, without any 


injustice in it nor transgression of sin. 
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The Waseeyah for those who are not my inheritors, not to exceed one- 
third 


Advice 


Know — O my Muslim brother — that the charity which is given during 
yout life-time, as well as the endowment which is implemented or executed 
for the benefit of different types of charities, in general, are better than 
making a bequest for these purposes (to be executed) after one’s death. It 
also removes the likelihood of the inheritors disputing over its supervision 
after your death. 


In the authentic Hadeeth which was reported by Abu Hurairah 
(Radiy Allahu an-hu), he said: “A man came to the Prophet (SallAllahu 
Alaihi wa Sallam) and said: O Messenger of Allah (SallAllàhu Alaihi 
wa Sallam), which charity is greatest in reward? The Prophet 
(SallAllahu Alaihi wa Sallam) said: “That you give charity while you 
are healthy (not about to die) and feeling stingy (not wanting to 
give), fearing poverty, hoping to become wealthy. Do not delay (i.e. 
giving the charity) until your soul is about to exit the throat (at the 
approach of death), then you say: “This (money or property) is for so- 
and-so’, - while (at this point) it already belongs to so-and-so.” 
[Reported by al-Bukharee, Muslim, Abu Dawood, an-Nasa'ee and Ahmad] 


Al-Awqaf (The Endowments) 


Specifying the Waqf (Endowment): 
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The person responsible for supervising the Waqf/and the Beneficiary of it: 
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ADVICE 


Remember that there are many avenues of chatity in your country which 
await the Charitable Endowment, in order to support the orphan, poor or 
needy person, or a caller (to Islam) inside or outside (the country); ot to 
establish an Islamic Center, build a Masjid; or to support the teaching and 
memorization of the Noble Qur'an; or for spreading the call (to Islam) 
among the minorities; or to support the youth in getting married. So, do 
not restrict and confine your endowment to your wealthy wale children, 
intending to deny the females (their share). Indeed, this is forbidden by 


divine Law. 


Do not put in your Waseeyah that which will result in it being wasted, as is 
the situation with many of the endowments which we see now. So, stote up 
for yourselves that which you would love to see in yong record (of good 
deeds) in the Hereafter. | 


(OANE ASEA 


“It will be the Day when no person shall have power (to do) anything for 
another, and the Decision, that Day, will be oly) with Allah.” 
(Qur'an, 82:19] 
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Clarification of My Debts Owed to Others 


Name of the Person I Owe Date of the Debt Amount Date Payment Is Due Notes 
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ADVICE 


My Muslim brother, if you are able to meet Allah without having any 
debt upon you, then do so. As it has been reported from Abdullah ibn 
Qatadah, from his father (RadiyAllahu an-hu), who said: 


“A man came to the Prophet (SallAllahu Alaihi wa Sallam) while he 
was standing upon the minbar (elevated place of standing from 
which the Khutbah is given). The man said: O Messenger of Allah 
(SallAllahu Alaihi wa Sallam) what if I went out with my sword in the 
Way of Allah, being patient, hoping (for a reward from Allah), 
moving forward without turning back (from the enemy), until I am 
killed — do you think Allah will expiate from me my sins? He 
(SallAllahu Alaihi wa Sallam) said: Yes (Allah will expiate your sins). 
Then, when the man turned away, the Prophet (SallAllahu Alaihi wa 
Sallam) called him and said: This is (the angel) Jibreel, saying: [you 
will have your sins expiated] unless you have debt against you." 
[Reported by Muslim, Tirmidhee, Ahmad, Malik, ad-Darimee, An-Nasa'ee; 
and the actual wotding is from an-Nasa'ee.] 


68 


Clarification of wealth (money) and other things due to me which are in 
the hands of others 


Name of the Debtor Date of the Debt Amount Date Payment Is Due Notes 
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ADVICE 


I remind you, my Muslim brother, of the virtue of giving more time to 
someone who is in difficulty or forgoing the debt. 


On the authority of Abu Hurairah (RadiyAllahu an-hu), that the Messenger 
of Allah (SallAllahu Alaihi wa Sallam) said: There was a man who had 
not done any good whatsoever. He used to lend people money and 
say to those he sent out (to collect the debts): collect whatever is easy 
(for them to pay) and leave whatever is difficult (for them to pay) and 
excuse them (from paying) — perhaps Allah, the Most High, will 
excuse us (i.e. pardon our sins). 


So, when that man died, Allah, the Mighty, the Majestic, said to him: 
Have you done any good at all? The man said: No, except that I had 
a servant and I used to lend money to the people; so, whenever I sent 
him to collect (my money), I would say to him: "Take from them 
whatever is easy (for them to pay) and leave whatever is difficult (for 
them to pay) and excuse them (from paying) — perhaps Allah, the 
Most High, will excuse us (i.e. pardon our sins). So, Allah, the Most 
High said: Indeed, I have excused (i.e. pardoned) you. [Reported by 
al-Bukharee and Muslim] 
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Clarification of the deposits and trusts belonging to me which I have left in 
the custody of others: 


1. 


Clarification of non-movable properties Je? behind; like real estate 
(buildings): 


1. 
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Clarification of the shares (Mzsabamab) in companies, etc. belonging to me: 
The Company | Number of Shares 


1. 


5. 


Clarification of my shares in business and trade and my financial 
pattnerships with others: 


The Company Number of Shares 


1. 
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[Other Matters Requiring] Clarification 
1. 


2; 


3. 


13. 


14. 


May Allah pardon me and you and seal our lives and the lives of our 
parents with good, and make us all to be among those who have a long life 


and good deeds. 


The one who hopes fot the mercy of his Lord when he meets Him; the one 
who has prepared this sample of the Waseeyah: Khalid ibn Sa'ood al- 
Haleebee. 


Translation: Abu Muhammad, Abdur-Ra'uf Shakir [9/29/2013] 
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at-Talqeen (Instructing) The Dying Person To Say: ‘La Ilaha IIIAllāh' 
By Imam al-Albànee (Rahimahullàh)? 


Chapter: Instructing The Dying Person (to recite) The Testimony Of 
Tawheed (i.e. 'La Haha HlAllah ) D 


The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 'Frequently 
recite the testimony of ‘La Ilaha I/LA//ab' (ie. nothing has the right to be 
wotshiped except Allah), before there comes between you and its recitation 


that which prevents you from saying it. And instruct your dying ones to say 
it 


al-Imam al-Albanee (Rahimahullah) said: This indicates that it is legislated 
in the Sharee'ah to instruct the Mubtadar (person on the brink of death) to 
recite the Testimony of Tawheed (i.e. ‘nothing has the right to be worshiped 
except Allah^, hoping that they will say it, and as a result be successful (in 
dying upon /5/2zz and being admitted into paradise). 


What is intended by the words 'your dying ones! is: the one who is on the 
brink of death [but has not yet died], since he is still in the position of 
being held responsible (for actions), and hence it is possible that he will 

benefit from this instruction, and therefore be reminded of the Shahadah 
| (Testimony of ‘La I/aba I/LA/lab") and recite it. And as a result, he will be 
from Ah/ul-Jannah (the People of Paradise). 


As for instructing him after death, in addition to this being an innovation, 
. which has not been reported in the Sunnah, it has no benefit, since he has 
exited from the place of being held responsible (for actions), and gone on 
to the place of reward/recompense; and because he is not able to be 
reminded (in death). 


Allah says: "This is only a Reminder and a plain Qur'an. That he or it 
(Muhammad or the Qur'an) may give warning to him who is “wing... 
(Qur'an, 36:69, 70] | 


The manner of instructing (the dying person) is that he be commanded to 
recite the Testimony of Tawheed (i.e. 'nothing has the right to be worshiped 
except Allah"). And as for what has been mentioned in some of the books 


77 Mawsoo'ah al-Albanee fee al-'Aqeedah, 9/15-21 
78 Silsilah al-Ahadeeth as-Sabeebab, 1/836, no. 467 
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that it (i.e. the Testimony of Tawheed) be mentioned in his presence, and 
that he not be commanded to recite it - this is in opposition to the Sunnah of 


the Prophet (SallAllahu Alaihi wa Sallam).”? 


Chapter: Should Anything Be Added - In The 72/geen Of The Dying 
Person - Beyond The Testimony of ‘La Ilaha HIAllah ^? 


Question: The dying person is to be instructed to recite the Testimony of 
"La Ilaha IMAWah' (i.e. ‘nothing has the right to be worshiped except Allah). 
Should anything be added beyond (the words of Tawheed) to include: 
'Mubammad Rasoolullah' [Muhammad (SallAllahu Alaihi wa Sallam) is the 
Messenger of Allah]? And has there come to us an authentic Hadeeth with 
this meaning? 


Imam al-Albanee (Rahimahullah) said: No! [you must not add anything to 
this, and there is no authentic Hadeeth to support doing it]. That which has 
come to us (in the Sunnah) is that which you already know: 'Instruct your 
dying ones to recite: 'La Ilaha IMAllah' (i.e. nothing has the right to be 
worshiped except Allah),9? - meaning: In this situation, the instruction is 
(to recite) the foundation of al-Islam, which contains within it having faith 
in 'Muhammad is the Messenger of Allah', as well as in all of the pillars of 
faith..etc. — 


So, this is not the occasion - at this moment - for teaching. Rather, it is 
exclusively the occasion for instructing and reminding of the foundation of 
al-Islam, which is none other than at-Tawheed. 


It is sufficient - and there is no need for what we might call philosophy?! 
and ‘just a lot of talk' - that we say: This is how the Messenger (SallAllahu 
Alaihi wa Sallam) said it: "Instruct your dying ones to recite, ‘La Ilaha 
INAllah' (i.e. nothing has the right to be worshiped except Allah)’ [in this 
kind of situation]. | 


While, in the likes of the Hadeeth: 'I have been commanded to fight until 
they bear witness ‘that nothing bas the right fo be worshiped except Allah’, he 
(SallAllahu Alaihi wa Sallam) said (additionally): ‘and that Muhammad is the 
Messenger of Allah’, 


79 Silsilah al-Abadeeth as-Saheehah, 1/836. 
80 Saheeh Muslim, no. 916, 917. 
81 i.e, people adding things from their intellect that has no basis in revelation, thinking 
that they are smart. . 
74 


For this reason, we stop at what the Messenger (SallAllahu Alaihi wa 
Sallam) taught us, and do not make any increase whatsoever beyond the 
Testimony of 'L¿ I/aba INAllah' 32 


Chapter: The Importance Of Instructing The Dying Person To 
Recite The Shahadah, And The Innovation Of Reciting Ya-Seen? In 
Their Presence, And The Permissibility Of A Muslim Attending At 
The Time Of A Non-Muslim Dying For The Purpose Of Inviting 
Him To Islam. 


al-Imàm al-Albanee (Rahimahullah) said: When death come to the sick 
person, the following matters are obligatory upon those present with him: 


One: To instruct him to recite the Shahadah (Testimony of ‘La Ilaha 
IlLA/lab^, based upon the sayings of the Prophet (SallAllahu Alaihi wa 
Sallam): "Instruct your dying ones to recite: "La Haba I/LA//ab' (i.e. nothing 
has the right to be worshiped except Allah); Whoever's final speech is ‘La 
Ilaha IlLA/lab' - at the time of death - will enter the paradise at some point in 
time, even if what befalls him (of punishment) before that befalls him.' 


And in another Hadeeth "Whoever dies without committing Shirk 
(association of partners) with Allah will enter the paradise. Reported by 
Muslim in his Saheeh (authentic collection). 


Two & Three: To supplicate tor him (i.e. the dying person), and to not say 
anything in his presence except that which is good. - 

This is based upon the Hadeeth of Umm Salamah (RadiyAllahu ‘an-ha), in 
which she said: The Messenger of Allah (SallAllahu Alaihi wa Sallam) said: 


'If you are in the presence of a sick person or a dying person, then you 


must say that which is good, for indeed the angels say ‘Ameen’ to whatever 
you say (i.e. they ask Allah to accept what you say).'85 


The Ta/qeen (instructing the dying person) is not (merely) mentioning the 
Shahadah (Testimony of 'La Ilaba IMAlah'), in the presence of the dying 
person and causing him to hear it. Rather, it is commanding him to say it - 


unlike what some people think. 


82 al-Hudaa wan-Noot, no. 299, Recording Time: 00:43:20 

55 The thirty-six (36) chapter of the Qur'an. 

9^ Abkam al-Jana'iz, pgs. 19 - 21. 

5 Reported by Muslim and al-Bayhaqee (3/384) and others besides them. 
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The evidence for this is the Hadeeth of Anas (RadiyAllahu 'an-hu): That the 
Messenger of Allah (SallAllahu Alaihi wa Sallam) visited a man from the 
Ansar and said to him: 'O Khal (maternal uncle)! Say: 'La ¿aba Allah (there 
is nothing worthy of worship except Allah). The man said: Am I a K/a/ 
(maternal uncle) or 'Awm (paternal uncle)? So, the Prophet (SallAllahu 
Alaihi wa Sallam) responded, saying: Rather, you are a K/a/ (maternal 
uncle). The man then said: So, it will be good for me that I say: 'La ¿aba 
ilAlfah (there is nothing worthy of worship except Allah)'? Thereupon, the 
Prophet (SallAllahu Alaihi wa Sallam) said: Yes! 


As for reciting Soorah Ya-Seen®° in the presence of the dying person, and 
turning him in the direction of the Oiblah (i.e. towards Makkah), there is no 
authentic Hadeeth supporting this. Rather, Sa'eed ibn al-Musayyib 
(Rahimahullah) disliked being turned towards the Qiblah. He said: Isn't the 
dying person a Muslim?" [i.e. when he actually dies, as a Muslim he will be 
placed ¿z his grave towards the Qiblah]. 


On the authority of Zur'ah ibn 'Abdur-Rahman that he was present with 
Sa'eed ibn al-Musayyib (Rahimahullah) during his sickness, while Abu 
Salamah ibn 'Abdur-Rahman was with him, and Sa'eed became 
unconscious. Abu Salamah ordered that the bed of Sa'eed be turned 
towards the Ka'bah, and then Sa'eed regained consciousness. He said: You 
(people) have turned my bed around!? They said: Yes. So, Sa'eed looked 
towards Abu Salamah and said: I believe it was done with your knowledge, 
[is that so]? Abu Salamah said: I have (in fact) ordered them to do so. So, 
Sa'eed (Rahimahullah) ordered that his bed be turned back as it was 


before.87 


And there is no harm in a Muslim attending at the time that a disbeliever is 


approaching death, for the purpose of inviting him to Islam, with hope that 
he will submit (to Allah). 


This is based upon the Hadeeth of Anas (RadiyAllahu 'an-hu), who said: 
There was a young Jewish boy who used to serve the Prophet (SallAllahu 
Alaihi wa Sallam) and who then became ill. The Prophet (SallAllahu Alaihi 


86 The thirty-six (36) chapter of the Qur'an. 
87 Reported by Ibn Abi Shaybah in al-Musannaf, 4/76, with an authentic chain from 
Zut'ah. 
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wa Sallam) came to visit him in his sickness, sat at his head and said to him: 
'Enter Islam’. The boy looked to his father who was there with him (i.e. 
asking his permission|? So, the father said to him: Obey Abu-l-Qasim (i.e. 
the Prophet) (SallAllahu Alaihi wa Sallam). So, he entered Iszz. The 
Prophet (SallAllahu Alaihi wa Sallam) went out, saying: 'Praise belongs to 
Allah Who saved him (i.e. the boy) from the Hell-Fire'. 


When the boy died, the Prophet (SallAllahu Alaihi wa Sallam) said (to the 
Muslims): Perform prayer (i.e. the funeral prayer) over your companion [i.e. 
who became one of your companions by entering Is/am].88 


Chapter: The Ruling Concerning Instructing The Deceased To 
Recite The Shahádah After His Death? 


[After some discussion, the Imam mentions the Hadeeth|: "Whoever dies 
while his final words were: La daha I/LA/lab (i.e. nothing has the right to be 
worshiped except Allah)..., or as the Prophet (SallAllahu Alaihi wa Sallam) 
actually said it. 


On this occasion [it is appropriate to mention] that there are some scholars 
who ate saying - and according to me, this view of theirs resembles the 
philosophical speech’ which has no basis in the Sharee'ah. Rather, it does not 


(even) have any rational basis. 


They are saying: It is mot proper for the one attending the person at the 
point of death to say to him, Say: La I/aha I/LA//ab. Rather, he must merely 
mention Allah and (himself) say: La Ilaha WAllah... La Haba Allah, reciting 
this audibly (for the dying person to hear it), with hope that the dying person 
will become attentive - after being unmindful - at this dangerous moment [of 
the approach of death], and then he (the dying person) might say: La laba 
THAMah. 


Why is it that some (of the scholars) say this, i.e. that it is not proper to 
command the dying person to say, La [aha I/LA//af? It is out of fear that he 
might refuse this command, resulting in the end of his affair being that he 


88 Reported by al-Bukharee, al-Hakim, al-Bayhaqee and Ahmad (3/175, 227, 260, e 
and the additional words are in a narration of Ahmad. 
8° Riblatun-Noor, recording 8A, 00:44:03 
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dies upon disbelief, and we seek refuge in Allah (from that). This is what 
they claim. 


However, I say: There has come to us in the authentic Sunnah that which 
makes clear (for us) that the saying of the Prophet (SallAllahu Alaihi wa 
Sallam): 'Imsiruct your dying ones to recite: 'La Ilaha IZAllab' (i.e. nothing 
has the right to be worshiped except Allah), - means nothing more than, 
command the one who is at the approach of death to say, ‘La Ilaha Allah’. 


This is reported in Saheeh al-Bukharee, at the time when a young Jewish 
boy who used to serve the Prophet (SallAllahu Alaihi wa Sallam) became ill. 
The Prophet (SallAllahu Alaihi wa Sallam) visited him and found that he 
was at the brink of death. So, the Prophet (SallAllahu Alaihi wa Sallam) said 
to him: Say: La Ilaha WAllah (i.e. nothing has the right to be worshiped 
except Allah). This (then) is the Ta/geen (i.e. the correct way to instruct the 
person who is at the approach of death). 


From this, it is befitting that we take a benefit, which is: That the sayings of 
the Prophet (SallAllahu Alaihi wa Sallam) must be explained by his actions 
(SallAllahu Alaihi wa Sallam). Hence, as-Sunnah al-Qawleeyah (i.e. Sunnah 
derived from his speech) is made clear by as-Sunnah al-Fi'leeyah (i.e. Sunnah 


derived from his actions). 


For this reason, the saying of Prophet (SallAllahu Alaihi wa Sallam): 
"Instruct your dying ones to recite: ‘La [daha I/LA/lab' (i.e. nothing has the 
tight to be worshiped except Allab), - it has been said, as you have just 
heard, that one should merely recite in the presence of the dying person, ‘La 
Ilaha IlAllah', and not address him, by saying: Say: 'La I/aba IMAMah". 


However, as-Sunnah al-Fi'leeyah (i.e. Sunnah derived from the actions of the 
Prophet) has come clarifying the intended meaning of: "Instruct your dying ones 
to recite: 'L [aha INAWah' - and it is that the dying person be commanded to 
say, 'La Ilaha IJLA/Jlah'. | | 


This is what the Messenger (SallAllahu Alaihi wa Sallam) did at the time 
when he visited the young Jewish boy who used to setve the Prophet 
(SallAllahu Alaihi wa Sallam). And he was a Jew, son of a Jew. Yet, the 
Messenger (SallAllahu Alaihi wa Sallam) is the most noble of the people in 
. character. And even though the young boy was Jewish, he still visited him. 
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However, the Prophet (SallAllahu Alaihi wa Sallam) availed himself of this 
opportunity to convey to the people the knowledge and the Deen (of Islam). 
So, he took advantage of the occasion and said to the boy: O young man! 
Say: ‘La Ilaha IHAllah'. While, at the head of the boy was his Jewish father. 
So, the boy looked to his father, as though to say to him: What do you 
think (I should do)?... 


Here you hear Muhammad (SallAllahu Alaihi wa Sallam) saying to me, Say: 
La Ilaha IlLAllab'. So, this filthy (father) - and this is how it is with the 
disbelievers, as Allah, the Most High said: "Those to whom We gave the 
Scripture (Jews and Christians) recognize him (Muhammad) as they 
recognize their sons...?? And he (the father) knows that the invitation of 
the Messenger (SallAllahu Alaihi wa Sallam) is Trz/b. However, as Allah, the 
Most High, also said, in the other verse: 'And they belied them (ie. 
those verses) wrongfully and arrogantly, though their own selves were 
convinced thereof [i.e. that those verses are from Allah]...[Qutr'an, 27:14]. 


When this Jewish man saw that his son is on the road to death, and that 
there will be no life for him after that, he said to him: Obey Abu-l-Qasim, 
Obey Abu-l-Qasim (i.e. the Prophet). He was saying to his Jewish son: Say: 
La Ilaha Allah’ (i.e. nothing has the right to be worshiped except Allah). 
At the same time, this Jewish father is disbelieving in 'La Ilaha INAWah". 
However, since he knows that his son is on the road to death, and there is 
no (future) life for him if he dies as a Jew, he said to him: Obey Abu-l- 
Qasim (i.e. the Prophet). As for himself (i.e. the father), he remained upon 
disobedience to Abu-l-Qasim - due to (his) stubbornness, disbelief and 
misguidance. 


The point here is that the young man said: 'Ash-hadu an La Haba IAllah’ : 1 
bear witness that nothing has the right to be worshiped except Allah, and 
then his soul exited (from his body). The Prophet (SallAllahu Alaihi wa 
Sallam) said: All of the praise belongs to Allah, Who has saved him - 
through me - from the Hell-Fire. 


?0 Qur'an, 2:146. 
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So, this is at-Talqeen al-Mashroo' (the legislated manner of instructing the 
person at the point of death), i.e. that it be said to the dying person: Say: 
'La Ilaha IMAMah". 


As for instructing him while he is in bis grave, this will not benefit him at all - 
whether at the time of burying him or after the burial is complete - since he 
is dead, has no movement and does not bear what he is being instructed to say. 
And even if he heatd (what is being said), he will not (be able to) respond - 
since he has exited (this world) with whatever he has earned in this world 
of Eman (faith) and righteous deeds or Kufr (disbelief) and evil deeds. 


I ask Allah, the Blessed and Most High, to grant us success in 
understanding Iszz with a correct understanding, and that He grant us 
tighteous deeds. Indeed, He is the One Who Hears and Responds. And all 
of the praise belongs to Allah, the Rabb (Creator, Owner and Controller) o 
all of the worlds. 
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